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THE SORROWING WOMAN THEY SAW NOT

HER quiet v1sage stll and sweet and calm,
Her graceful daily acts were now a mask;
In vain she looked upon her depths to find
A ground of stillness and the spunt's peace
Stull veled from her was the silent Bemg w1thm
Who sees Iife's drama pass with unmoved eyes,
Supports the sorrow of the mmd and heart
And bears mn human breasts the world and fate.
A ghmpse or flashes came, the Presence was hid.
Only her violent heart and pass1onate will
Were pushed in front to meet the immutable doom;
Defenceless, nude, bound to her human lot
They had no means to act, no way to save.
These she controlled, nothmg was shown outside:
She was stIII to them the child they knew and loved;
The sorrowmg woman they saw not withm;
No change was mn her beautiful motions seen:
A worshipped empress all oncevred to serve,
She made herself the diligent serf of all,
Nor spared the labour of broom and Jar and well,
Or close gentle tendmg or to heap the fire
Of altar and kitchen, no shght task allowed
To others that her woman's strength might do.
In all her acts a strange divmnuty shone.
Into a simplest movement she could brmg
A oneness with earth's glowmg robe of hght,
A hftmg up of common acts by love.
All-love was hers and its one heavenly cord
Bound all to ali with her as golden tie.
But when her grief to the surface pressed too close,
These things, once gracious adjuncts of her joy,
Seemed meamngless to her, a gleammg shell,
Or were a round mechamcal and v01d,
Her body's actions shared not by her wlil.
Always behind thus strange drvded life
Her spmt hke a sea of hvmg fire
Possessed her lover and to hus body clung,
One locked embrace to guard its threatened mate.
All mght she woke through the slow s1lent hours
Broodmg on the treasure of his bosom and face,

1039



1040 MOTHER INDIA, NOVEMBER 1999

Hung o'er the sleep-bound beauty of his brow
Or laid her bummg cheek upon his feet
Waking at mom her hps endlessly clung to his,
Unwllmng ever to separate again
Or lose that honeyed drain of lmgermg JOY,
Unwllmng to loose hs body from her breast,
The warm madequate signs that love must use.
Intolerant of the poverty of Time
Her pass1on catching at the fugitive hours
Willed the expense of centunes in one day
Of prodigal love and the surf of ecstasy;
Or else she strove even m mortal time
To build a httle room for timelessness
By the deep umon of two human hves,
Her soul secluded shut mto his soul.
After all was given she demanded still;
Even by hs strong embrace unsatisfied,
She longed to cry, ''O tender Satyavan,
O lover of my soul, grve more, grve more
Of love while yet thou canst, to her thou lov'st.
Impnnt thyself for every nerve to keep
That thnlls to thee the message of my heart
For soon we part and who shall know how long
Before the great wheel in its monstrous round
Restore us to each other and our love??'

(Savtn, SABCL, Vol 29, pp 470-72)

SRI AUROBINDO



A FEW ESSAYS ON THE GITA IN BENGALI
(Contmuedfrom the issue ofOctober 1999)

THE FIRST HINTS

As soon as the battlefield was shaken by the heaven-splttung sound of Bhshma's
conch, there sounded on all sides of the huge Kaurava host the mstruments of war
music and the men m their chanots began to feel elated by the excitement of battle.
On the other side, the greatest hero of the Pandavas and his chanoteer Sn Knshna
sounded their conchs as an a:1swer to Bh1shma's call to the fray, and Yudhishth1ra
and the other heroes on the Pandava side awakened the war-lust in the hearts of their
troops by blowing their own conchs. That mighty report resounded over earth and sky
as 1f rending the hearts of Dhntarashtra' s sons. This does not mean that 1t fnghtened
men hke Bh1shma. They were heroic men, why should they be afraid of the fierce call
to battle? In these words the poet has descnbed the first powerful impact on the body
of extremely h1gh-p1tched sound; just as the clap of thunder makes the hearer feel as
1f 1t were rending hus head in two, exactly alike was the 1mpact of thus mighty report
spreadmg over the field of battle. And this was as 1f an announcement of the impend
ing doom of Dhntarashtra's men; the hearts that would be pierced by the Pandava
m1ss1les were rent asunder first by the sound of Pandava conchs.

The war began. Missiles began to fly from both sides. At thus juncture Arjuna
said to Sn Knshna, ''You please place my chanot at a pomt between the two armies
I wish to see who are our antagomsts, who are they who have come to this war to act
accordmg to the pleasure of the ffilsgmded Duryodhana, who are those with whom I
have to fight." ArJuna's idea was that the Pandavas centred their hopes on him alone
and 1t was for hmm to kll the pnnc1pal fighters on the opposite s1de, therefore he must
see who these were. So far, Arjuna's attitude was entirely that of a Kshatnya, there 1s
not a s1gn of pity or weakness. Many of Inda's most hero1c men were present m the
opposing army; Arjuna was keen on grvmng to elder brother Yudhishthura undisputed
empire by kllmng them all. But Sri Knshna knew that ArJuna harboured a weakness mn
his mmd; 1f this mmd were not cleansed now, that weakness might suddenly come up
from there and occupy the higher mtelhgence at any moment and this would cause
great harm to the Pandavas, perhaps even lead to their rum.

For this reason, Sn Knshna set the chanot m such a place that those dear to
ArJuna, hke Bh1shma and Drona, were just m front and at the same time all the other
princes on the sde of the Kauravas were wthmn s1ght. And he said to Arjuna, ''See
and have a look at the Kuru clan gathered here." It has to be recalled that Arjuna
himself belonged to the Kuru clan, was a pnde of the Kuru family, all his relatives.
the men dear to him, the compamons of his childhood belonged to the same Kuru
clan, that will make one reahse the profound idea and s1gmf1cance of these few
ordinary words from Sn Knshna's mouth. Arjuna could now see that those whom he
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was to kll 1n order to found the undisputed empire of Yudhshthura were none other
than his own dear relatives, teachers, friends, the objects of love and devotion He
saw that the Kshatnya families of the whole of India were bound together by ties of
affection and yet had come to that temble field of battle to kill one another

THE ROOT CAUSE OF DEJECTION

What 1s the source of Arjuna's dejecton? Many people are full of praise for th1s
deject1on of Arjuna and decry Sn Knshna as a supporter of unrighteousness and as
showmng the wrong path. The peaceful attitude of Chnstiamty, the non-violence of
Buddhism and the spit of love mn the Vaishnava relgon are alone the highest and
best laws of rght lvmng, war and the killmg of men are sms, the kdhng of one's
brothers and teachers are grievous sms: it is under the spell of ideas such as these that
they make this improper statement. But all these modem ideas never even entered the
mmd of the great Pandava hero of that remote Dwapara epoch; there is in Arjuna's
words no mkhng of any signs that he even considered whether non-violence was to be
preferred to war, or whether one should desist from war because the killing of
brothers and teachers or homicide m general were gnevous sms. He did mdeed say
that it would be better to hve by beggmg than to slaughter one's elders, he said
mdeed that the sm of kllhng the relatives and frends would fall upon them. But he
said these words not from a consideration of the nature of these works, but by yudgmng
them by the results. That is why mn order to break his gloom, Sn Knshna taught him
this lesson that one should not look to the frmt of works, one has to decide whether a
particular act is nght or wrong by looking mto its nature

Arjuna's first thoughts were that these were his relatives, elders, fnends, compa
mons of childhood, all were the objects of his affection, love or devotion; to obtam
undisputed empire by slaughtering them and the enjoyment of such empire could
never be a source of pleasure, on the contrary one would bum with hfe-long repen
tance and sorrow. for nobody would care to have dommion over an earth bereft of all
fnends and km. His second idea was that to kill the dear ones was agamst the nght
law of Irving, to kill m battle those who were the objects of enmity was the law of the
Kshatriya. His third pomt was that to perform such acts to gam one's own ends was
agamst the nght law and improper for a Kshatnya; and the fourth was that this
antagomsm and slaughter of brothers would lead to the destruction of clans and rum
of nations, to be the occasion for such untoward results was a grievous smn for a
Kshatnya hero, the protector of the clan and nation. Apart from these four notions,
there was none other behmd the despondency of Arjuna. Not to understand this is to
miss the purport of Sn Knshna's teaching and his aim We shall speak later of the
conflict or harmony between the Gita's law and that of Chnstiamty, Buddhism and
Vaushnavusm. Here we shall elucidate Arjuna's attitude of mmnd by looking mnto the
purport of his words by a careful scrutmy



A FEW ESSAYS ON THE GITA IN BENGALI

INVASION OF THE DIVINE MAYA

1043

Arjuna first descnbes the state of his dejection. By the sudden revolt of affection and
self-pity, the mighty hero Arjuna 1s overwhelmed and vanquished. All the strength of
his body has dred up ma moment, his limbs have grown weary, he has no power to
move about, his strong arm is incapable of holdmg the Gand1va bow. The sensation
of heat produced by gnef exhibits the signs of fever The body feels weak, the skIn 1s
burning as 1f m flames, the mouth has dried up w1thm, the body trembles v10lently all
over, the mmnd 1s as 1f whurlmng under that attack. On reading the descnption of this
state, we are at first satisfied only by enjoymg its poetic beauty and regard 1t as an
mordmate express10n of the poet's 1magmative power But on lookmg at it with close
scrutmy, a deeper meanmg of this descnption comes to mmd.

Arjuna has fought the Kurus before this, but such ideas have never occurred to
hmm Now, at Krshna's wall, suddenly there 1s this mnner disturbance. Lymng hidden
w1thm Arjuna's heart are many of the most powerful mstmcts of mankmd dommated
and restramed by his Kshatnya trammg and high ambition The heart is not punfied
by repress1on, the punfication comes through self-control with the help of d1scrim1-
nation and a clear understandmg All the repressed mnstmncts and feehngs come up
some day from the heart, either m this hfe or m another, mvade the understandmg and
on winning 1t over dnve all action along paths favourable to thetr own self-ex
press10n. This 1s the reason why one whom this hfe 1s full of kmdness becomes cruel
mn another lfe, one who m thus hfe is a vicious lustful man becomes pure and samtly
1n the next. Instead ofrepress1on, the 1mpulses have to be rejected with the help of the
d1scrimmation and a punfied understandmg; this is how the heart can be punfied.
This 1s what is called self-control. Self-control 1s impossible until the tamasc feelings
are discarded through the mfluence of knowledge. That is why Sn Krishna wants to
punfy the heart by removmg the ignorance and awakening the dormant power of
d1scrim1nat1on But 1f the undesirable movements are not rased up from the heart and
presented before the understandmg the latter does not get a chance to reject them.
Besides, 1t 1s only through a struggle that the inner enemies, the Dartyas and
Rakshasas, are killed and then the d1scnmmation makes the understandmg free.

In the first stages of Yoga, all the evil propensities that have taken root mn the
heart mvade the understandmg with great force and overwhelm the unwary seeker
with fear and gnef This 1s what 1s known m the West as the temptations of the devil,
these are the attacks ofMara, the Evil One But the fear and the gnef are the products
of ignorance, the temptaton 1s not of the devil but of God The World-Teacher
dwellmg w1thm us calls on those propensities to attack the aspirant, not for domg
harm but for his good, for the punfication of the heart.

Just as Sn Knshna in hus phys1cal body and m the vstble world is the frend and
charioteer of Arjuna, so he rs within him the formless Godhead and the indwelling
Lord It 1s he who threw with great force the hidden movements and feehngs all at
once upon the understanding At that terfc blow the understanding lost its balance
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and the acute mental disturbance was revealed mstantly through the symptoms mn the
physical body descnbed by the poet We know that an acute unexpected gnef or pain
mamfests thus m the body, this is not beyond the common expenence of mankind.

Arjuna was overwhelmed mn a moment by the drvmne Maya of the Lord with its
entire force, hence this acute disturbance When evil takes on the gmse of tender
feelmgs hke love and kmdness, when ignorance comes masqueradmg as knowledge,
when the thick darkness of the Tamas1c mode pretends to be a bnght and clear punty
and says, "I am Sattw1c, I am knowledge, I am virtue, I am the chenshed messenger
of God, I am virtue mcarnate, I come to estabhsh the reign of Law", then it is to be
understood that the d1vme Maya of the Lord has shown 1tself mn the understandmg.

THE SIGNS OF THE DIVINE MAYA

The mam weapons of thus drvmne Maya are affection and pity In the human race, love
and affection are impure movements, owmg to distortions produced by the body and
the vital sheath the punty of the love and compass1on 1s tarnished and deformed. The
mner movements have their seats mn the bas1c mind-stuff (ctta), the vital bemg
(pr@na) 1s the field of enjoyment, the body 1s the instrument of action, the understand
mg (buddh1) is the domam of thought In a state of punty, all of these have their
separate and yet mutually uncontradctory movements Ideas and feelmgs anse mn the
mmd, action takes place accordmgly through the body, mn the understandmg there are
thoughts mn that connection, the vital bemg takes the pleasure of those feelmgs, action
and thought, the soul (j7va) remams a witness and feels JOY m lookmg on this
dehghtful play of the outer nature (pakrti) In the impure state, the vital becoming
eager for physical or mental pleasure makes the body a means of enJoyment, the body
becomes attached to enjoyment and clamours agam and agam for physical pleasures,
the mind becomes engrossed with the des1re for phys1cal enjoyment and can no longer
accept pure ideas and feelmgs, impure ideas and feelmgs stamed with desire create
disturbances m the mmnd-ocean, the understanding 1s overwhelmed and perplexed by
that clamour of demes and is no longer capable of recervmng pure and calm mfalhble
thought, comes under the control of the unqmet mmd-stuff and becomes blmded by
delusions, confused thmkmg and the power of falsehood. The soul too forfeits its
Knowledge through this failure of the understandmg, 1s depnved of the poise of
witness and 1ts sense of pure delight; 1t accepts 1ts 1dentuty with the outer man, and
under the mistaken not10n that "I am the life-bemng, I am the citta, I am the under
standmg' ', 1t takes pleasure and feels pam m mental or physical pam and pleasure. It
1s the unpunfied ctta that lies at the root of thus confusion, hence the purification of
ctta 1s the first step to progress. This state of 1mpunty does not stop with spollmg the
tamas1c and ragas1c movements alone, 1t pollutes the sattw1c movements as well. Such
and such a person provides matenal for my physical and mental enJoyment, he
pleases me, I must have hmm and no other, I feel unhappy mn hus absence all th1s 1s
1mpure love, 1t 1s a dstort1on of pure love through a pollution of the mmnd, body and
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life. As a result of this 1mpunty, the understandmg becomes confused: 1t says, "Such
and such is my wife or brother or sister, relative, fnend or close compamon, they
alone should be the objects of love, that love 1s sacred; 1f I act contrary to that love, 1t
1s sm, 1t is cruelty, 1t 1s unlawful.'' This kind of impure love gives nse to such a
strong sense of pity that 1t seems preferable to throw overboard the law of nght hvmg
rather than let the dear ones be aggneved or harmed. In the end, we come to Justify
our weaknesses by callmg the law of nght hvmg an mJustice because 1t deals a blow
to this sense of pity. The proof of this kmd of Drvmne Maya can be had mn every word
of Arjuna

(To be contnued)

SRI AUROBINDO

(Translated by Sanat K BanerJ)

There 1s one drvmne Force whuch acts mn the universe and mn the mndrv1dual and 1s also
beyond the mndrvdual and the universe The Mother stands for all these, but she 1s
workmg here mn the body to bnng down somethmg not yet expressed mn th1s matenal
world so as to transform hfe here-it 1s so that you should regard her as the DIvIne
Shakt1 workmg here for that purpose She 1s that mn the body, but mn her whole conscious
ness she 1s also identified with all the other aspects of the D1vme

SABCL, Vol 25, pp 49-50

The Mother's presence is always there, but if you decide to act on your own-your own
idea, your own not10n of thmgs, your own will and demand upon thmgs, then it is qutte
hkely that her presence will get veiled; 1t 1s not she who withdraws from you, but you
who draw back from her (25-3-1932)

SABCL, Vol 25, p 117



THE IDEAL OF HUMAN UNITY
IN OTHER words,-and thus 1s the conclus1on at whch we arrve,-while 1t 1s possible
to construct a precarious and qmte mechamcal umty by political and admmistratlve
means, the umty of the human race, even if achieved, can only be secured and can
only be made real 1f the relgon of humanity, whch 1s at present the highest active
ideal of mankmd, spmtuahses itself and becomes the general mner law of human hfe.

The outward umty may well achieve 1tself,-poss1bly, though by no means
certamly, 1n a measurable tume, because that 1s the mnevrtable final trend of the
work.mg of Nature mn human society which makes for larger and yet larger aggrega
tons and cannot faul to arrve at a total aggregation of mankind mn a closer mnter
nat1onal system

This work.mg of Nature depends for its means of fulfilment upon two forces
which combme to make the larger aggregation mevutable Frst, there 1s the mcreasmg
closeness of common mnterests or at least the mterlacmg and mterrelat10n of mterests
mn a larger and yet larger circle whch makes old drv1sons an obstacle and a cause of
weakness, obstruction and fnct10n, and the clash and colhs1on that comes out of th1~
fncton a ruinous calamity to all, even to the victor who has to pay a too heavy price
for h1s gams; and even these expected gams, as war becomes more complex and
disastrous, are becommg more and more difficult to achieve and the success prob
lematcal An mcreasmg perception of this commumty or mterrelat10n of mterests and
a growmg unwillingness to face the consequences of colhs1on and rumous struggle
must push men to welcome any means for m1t1gatmg the d1v1s10ns which lead to such
disasters If the trend to the mutugaton of dvrstons 1s once given a definite form, that
commences an impetus which dnves towards closer and closer umon If she cannot
amve by these means, 1f the incoherence 1s too great for the trend of umficat1on to
triumph, Nature will use other means, such as war and conquest or the temporary
dommnat1on of the powerful State or emptre or the menace of such a dommnat1on
which will compel those threatened to adopt a closer system of umon. It 1s these
means and this force of outward necessity which she used to create natJon-umts and
nat10nal emptres, and, however modified mn the circumstances and workings, 1t 1s at
bottom the same force and the same means which she 1s usmg to drive mankmd
towards mtematlonal umf1cation

But, secondly, there 1s the force of a common umtmg ~ent1ment. This may work
mn two ways; 1t may come before as an ongmatmg or contributory cause or 1t may
come afterwards as a cementmg result. In the ftrst case, the sentiment of a larger
unity springs up among units whch were previously divided and leads them to seek
after a form of umon which may then be brought about prmnc1pally by the force of the
sentiment and its idea or by that secondanly as an aid to other and more outwmd
events and causes We may note that mn earlier times thus sentiment was 1sufficiently
effective, as among the petty clans or reg10nal nations, umty had ordmnarly to be
effected by outward cJrcumstances and generally by the grossest of them, by war and
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conquest, by the dommat1on of the most powerful among many wamng or contiguous
peoples. But mn later times the force of the sentiment of umty, supported as 1t has been
by a clearer political idea, has become more effective. The larger national aggregates
have grown up by a simple act of federation or umon, though this has sometimes had
to be preceded by a common struggle for liberty or a umon m war agamst a common
enemy, so have grown mto one the Umted States, Italy, Germany, and more peace
fully the Australian and South Afncan federations. But in other cases, especially m
the earlier national aggregations, the sentiment of umty has grown up largely or
entirely as the result of the formal, outward or mechamcal umon But whether to form
or to preserve the growth of the sentiment, the psychological factor 1s mdispensable;
without 1t there can be no secure and lastmg umon. Its absence, the failure to create
such a sentiment or to make 1t sufficiently livmg. natural, forcible has been the cause
of the precanousness of such aggregates as Austro-Hungary and of the ephemeral
character of the empires of the past, even as 1t 1s hkely to bnng about, unless
circumstances change, the collapse or d1smtegrat10n of the great present-day empires

The trend of forces towards some kmd of mtemational world-orgamsation even
tuatmng mn a possible far-off unification, which 1s now just beginning to declare 1tself
as an 1dea or aspiration though the causes whch made 1t inevitable have been for
some time at work, 1s enforced by the pressure of need and environment, by outward
circumstances At the same time, there 1s a sentiment helped and stimulated by these
outward Circumstances, a cosmopolitan, mternational sentiment, still rather nebulous
and vaguely 1deal, which may accelerate the growth of the formal un1on. In itself th1s
sentiment would be an msuffic1ent cement for the preservat10n of any mechamcal
um1on whuch might be created; for 1t could not easily be so close and forcible a
sentiment as national feeling. It would have to subsist on the convemences of umon
as its only substantial provender. But the expenence of the past shows that this mere
necessity of convenience 1s mn the end not strong enough to res1st the pressure of
unfavourable circumstances and the reassert1on of old or the effective growth of new
centnfugal forces There 1s, however, at work a more powerful force, a sort of
mtellectual religion of humanty, clear mn the mmds of the few, vaguely felt mn 1ts
effects and its d1sgmses by the many, which has largely helped to bnng about much
of the trend of the modern mmd and the dnft of its developmg mst1tut10ns. This 1s a
psychological force which tends to break beyond the formula of the nat1on and aspires
to replace the religion of country and even, m its more extreme forms, to destroy
altogether the natonal sentiment and to abolsh 1ts drvas1ons so as to create the smngle
nation of mankmd

We may say, then, that this trend must eventually realise itself, however great
may be the difficulties; and they are really enormous, much greater than those which
attended the national formation. If the present unsatisfactory condition of mternatonal
relations should lead to a senes of cataclysms, either large and world-embracmg hke
the present war or, though each more l1muted mn scope, yet mn the1r sum world
pervadmg and necessanly, by the growmg mterrelat10n of interests, affectmg even
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those who do not fall dtrectly under thetr touch, then mankmd will finally be forced
mn self-defence to a new, closer and more stnngently umfied order of thmgs Its
choice will be between that and a lingenng smc1de If the human reason cannot find
out the way, Nature herself 1s sure to shape these upheavals in such a way as to bnng
about her end. Therefore,-whether soon or m the long run, whether brought about by
its own growmg sentiment of umty, stimulated by common mterests and convemence,
or by the evolutionary pressure of circumstances,-we may take 1t that an eventual
umf1cation or at least some formal organisation of human hfe on earth ts, the mcal
culable bemg always allowed for, practically mev1table.

I have tned to show from the analogy of the past evolution of the nation that this
mternat1onal umficat10n must culmmate or at least 1s hkely to culmmate m one of two
forms. There 1s hkely to be either a centrahsed World-State or a looser world-umon
which may be either a close federation or a simple confederacy of the peoples for the
common ends of mankmd. The last form is the most desirable, because 1t gives
sufficient scope for the principle of vanat1on which 1s necessary for the free play of
hfe and the healthy progress of the race. The process by which the World-State may
come starts with the creation of a central body whch will at first have very muted
functions, but, once created, must absorb by degrees all the different utihties of a
centrahsed mternational control, as the State, first mn the form of a monarchy and then
of a parhament, has been absorbmg by degrees the whole control of the hfe of the
nation, so that we are now w1thm measurable distance of a centralised socialistic State
which will leave no part of the life of 1ts mdivduals unregulated. A s1mular process mn
the World-State will end mn the takmg up and the regulation of the whole hfe of the
peoples mto its hands; 1t may even end by abohshmg national indrvudualty and
turning the drv1s1ons that 1t has created mnto mere departmental groupings, provmnces
and districts of the one common State Such an eventuahty may seem now a fantastic
dream or an unreal1sable 1dea, but 1t 1s one which, under certamn cond1tons that are by
no means beyond the scope of ultimate possibility, may well become feasible and
even, after a certain pomt 1s reached, mevitable A federal system and still more a
confederacy would mean, on the other hand, the preservation of the national basts and
a greater or less freedom of national life, but the subordmat1on of the separate
national to the larger common mterests and of full separate freedom to the greater
international necessities.

It may be questioned whether past analogies are a safe gmde in a problem so
new and whether somethmg else might not be evolved more intimately and mnde
pendently ansmg from 1t and suitable to 1ts complexities. But mankmd even 1n
dealing with its new problems works upon past expenence and therefore upon past
motives and analog1es. Even when 1t seizes on new ideas, 1t goes to the past for the
form 1t gives to them Behmd the apparent changes of the most radical revoluttons we
see thus unavoidable prmnc1ple of contmnuuty survrvmng mn the heart of the new order.
Moreover, these alternatives seem the only way m which the two forces in presence
can work out thetr conflict, either by the disappearance of the one, the separative
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national mstmct, or by an accommodation between them. On the other hand, 1t 1s
qmte possible that human thought and action may take so new a tum as to bnng m a
number of unforeseen poss1b1lutes and lead to a quite different ending And one
might upon these Imes set one's 1magmation to work and produce perhaps a utopia of
a better kind. Such constructive efforts of the human 1magmation have the1r value and
often a very great value; but any such speculations would evidently have been out of
place m the study I have attempted.

Assuredly, neither of the two alternatives and none of the three forms considered
are free from senous obJect1ons A centralised World-State would s1gmfy the tnumph
of the idea of mechamcal umty or rather of uniformity. It would inevitably mean the
undue depress1on of an mdispensable element m the vigour of human lfe and
progress, the free life of the mndrvdual, the free van1at1on of the peoples It must end,
1f 1t becomes permanent and fulfils all 1ts tendencies, erther mn a death mn lfe, a
stagnation, or by the msurgence of some new savmg but revolutionary force or
pnnc1ple which would shatter the whole fabnc mto pieces The mechamcal tendency
1s one to which the log1cal reason of man, 1tself a precise machine, 1s easily adducted
and its operations are obviously the easiest to manage and the most ready to hand; its
full evolution may seem to the reason desirable, necessary, mnev1table, but 1ts end 1s
predestmed. A centralised socialistic State may be a necessity of the future, once 1t 1s
founded, but a reaction from 1t w1ll be equally an eventual necessity of the future. The
greater its pressure, the more certamly will 1t be met by spread of the spiritual, the
mtellectual, the vital and practical pnnciple of Anarchism m revolt agamst that
mechamcal pressure. So, too, a centralised mechamcal World-State must rouse m the
end a smmlar force agamnst 1t and might well terminate m a crumblmg up and
d1smtegration, even m the necessity for a repetition of the cycle of humamty endmg
m a better attempt to solve the problem It could be kept in bemg only 1f humanity
agreed to allow all the rest of its life to be regulansed for 1t for the sake of peace and
stability and took refuge for its md1V1dual freedom m the spmtual hfe, as happened
once under the Roman Emp1re. But even that would be only a temporary solution. A
federal system also would tend inevitably to establish one general type for human hfe,
institutions and activates, 1t could allow only a play of minor vanatons. But the need
of vanation m hvmg Nature could not always rest satisfied with that scanty suste
nance. On the other hand, a looser confederacy might well be open to the objection
that it would give too ready a handle for centnfugal forces, were such to anse m new
strength. A loose confederation could not be permanent; 1t must tum m one drect1on
or the other, end either m a close and ng1d centrahsation or at last by a break-up of
the loose umty mto its ongmal elements.

The saving power needed 1s a new psychological factor which will at once make
a umted hfe necessary to humanity and force 1t to respect the pnnciple of freedom
The rehg10n of humamty seems to be the one growmg force which tends m that
d1rect1on; for 1t makes for the sense of human oneness, 1t has the idea of the race, and
yet at the same time 1t respects the human md1v1dual and the natural human groupmg.
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But its present mtellectual form seems hardly sufficient. The idea, powerful m itself
and mn 1ts effects, 1s yet not powerful enough to mould the whole hfe of the race m its
image. For 1t has to concede too much to the eg01stic side of human nature, once all
and sttll nme-tenths of our bemg, with which its larger idea is m confhct. On the
other side, because it leans pnncipally on the reason, 1t turns too readily to the
mechamcal solution For the rational idea ends always as a captive of Its machmery,
becomes a slave of its own too bmndmng process A new idea with another turn of the
logical machme revolts agamst 1t and breaks up the machmery, but only to substitute
m the end another mechamcal system, another credo, formula and practice.

A spiritual relg1on of human1ty 1s the hope of the future. By thus 1s not meant
what 1s ordmanly called a umversal rehg1on, a system, a thmg of creed and mntel
lectual belief and dogma and outward nte. Mankmd has tried unty by that means; 1t
has failed and deserved to fali, because there can be no universal rehg1ous system,
one mn mental creed and vital form The mner spmt 1s mdeed one, but more than any
other the spmtual hfe mns1sts on freedom and vanat1on m its self-expression and
means of development. A rehg10n of humamty means the growmg realisation that
there is a secret Spmt, a d1vme Reality, m which we are all one, that humamty 1s its
highest present vehicle on earth, that the human race and the human bemg are the
means by which rt wll progressively reveal itself here It mmphes a growing attempt
to hve out this knowledge and bnng about a kmgdom of this d1vme Spmt upon earth.
By its growth w1thm us oneness with our fellow-men will become the leading
pnnc1ple of all our life, not merely a pnnc1ple of co-operation but a deeper brother
hood, a real and an mner sense of umty and equality and a common hfe There must
be the real1saton by the mndrv1dual that only mn the lfe of hs fellow-men 1s his own
hfe complete. There must be the realisation by the race that only on the free and full
life of the mndrv1dual can its own perfection and permanent happmess be founded
There must be too a discipline and a way of salvation mn accordance with thus relg1on,
that 1s to say, a means by which 1t canbe developed by each man within himself, so
that 1t may be developed m the hfe of the race. To go mto all that th1s mmples would
be too large a subject to be entered upon here; 1t 1s enough to pomt out that m this
directon les the eventual road. No doubt, 1f ths 1s only an 1dea hke the rest, 1t will
go the way of all ideas But if 1t 1s at all a truth of our bemg, then it must be the truth
to which all 1s movmg and mn 1t must be found the means of a fundamental, an mner,
a complete, a real human umty which would be the one secure base of a umf1cat10n of
human lfe A spmtual oneness which would create a psychological oneness not
dependent upon any mtellectual or outward unformuty and compel a oneness of hfe
not bound up with 1ts mechanical means of unficaton, but ready always to ennch its
secure unty by a free mner vanat1on and a freely vaned outer self-expression, this
would be the bas1s for a higher type of human existence.

Could such a realisation develop rapidly m mankmd, we might then solve the
problem of umficaton mn a deeper and truer way from the mner truth to the outer
forms Until then, the attempt to bring 1t about by mechanical means must proceed.
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But the higher hope of humanity hes m the growmg number of men who will reahse
this truth and seek to deve1op 1t mn themselves, so that when the mmd of man is ready
to escape from its mechamcal bent,-perhaps when it finds that its mechanical
solutions are all temporary and disappomtmg,-the truth of the Spmt may step mn and
lead humamty to the path of its highest possible happiness and perfection.

SRI AUROBINDO

(The Ideal of Human Unity, SABCL, Vol. 15, pp. 548-55 The presentat10n of the theme of
thus article was proposed to be Included by Amlbaran Roy mn hus unpublished book The
Prophet of the New Age. - Editor)

OVERMIND-WORLD OF THE GODS
IF all the stars were grapes that I might pluck

We'd fill that goblet where no shadows twme,
Not with sublunar fitfulness of wme,

But with the golden 1chor of the Blest,
That nectar whch Tyndaran brethren suck,

Castor and Pollux, whose comrade feet have pressed
High paths too hard for wavenng mortal zest

Where no vows dwindle nor mutual loves dechne.
Still grant, 0 Shmmg Ones, our hves may bear

The cup of unflawed hght, soul harmony,
Pellucid diamond that spreads no shade;

There let the Wme of deathless gold appear,
Distilled as themes of lovely music fade

To a hush dew-drenched with immortahty.

February 17, I935 ARJAVA

Sn Aurobmdo's comment. A very successful sonnet-specially the openmg and the
close with 1ts climax mn the fine last line



SRI AUROBINDO'S RENDERINGS OF
SOME OF THE VEDIC RIKS

(Contmuedfrom the issue of October 1999)

ua 3ff gen qr7as fgu araa
aa arr 3mR; a1avRf euzr aaa m1 347a 11 (Rig Veda, 4.58 5)

These move from the heart-ocean, penned by the enemy in a hundred enclosures they
cannot be seen, I look towards the streams of the clanty, for in thelf midst 1s the
Golden Reed (SABCL, Vol 10, p. 100)

arzr aaf aft a 4m 3a{7 +a qA,TT 1

qaiqfir gar mm za fqquitjqaIt (Rug Veda, 4.58 6)

Enttrely they stream hkc flowing nvers becoming punf1ed by the heart within and the
mmd, these move, waves of the clanty, hke ammals under the mastery of the1r dnver.
(SABCL, Vol 10, p 100)

Raatfa Tr quart aafra qazufa zua
Jar arr 3rest a a# at fraqfiffr fr.an I (Rig Veda, 4 58 7)

As 1f on a path in front of the Ocean (smdhu, the upper ocean) the mighty ones move
compact of forceful ~peed but hm1ted by the vital force (viita, viiyu), the streams of
clanty, they are hke a straining horse which breaks its hm1ts, as rt rs nounshed by the
waves (SABCL, Vol 10, p 100)

zu am +qzra zua zuit gar ur fr a qaa (Rug Veda, 4.58.9)

they flow freely towards That from which the Soma-wine rs pressed out and the
sacnf1ce 1s born (SABCL. Vol 10, p 101)

a fa gaaffra a a? aeravgft
7u14Rt# afr a 3qaaza 4ca a ±ff (Rig Veda, 4 58 11)

the whole of existence bemg tnply e-;tabhshed, f1rst m the seat of Agm-wh1ch we
know from other R1ks to be the Truth-Consciousness, Agm' s own home, svam
damam, rtam brhat,-secondly. in the heart, the sea, which 1s evidently the same as
the heart-ocean,-th1rdly, m the hfe of man (SABCL, Vol 10, pp 98-99)

May we taste that honeyed wave of thme-of Agm, the dvmne Purusha, the four
horned Bull of the worldswhch 1s borne m the force of the Waters where they
come together (SABCL. Vol 10. p 101)
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a rata ·[ams#ta 4fa ua zer
ac3anarfea zqar#l aqaa.+farnrzra I
fa fea uffnijz1a +fa zara qanafaz
z; v qav# nan+ aarz ru Rag II (Rug Veda, 4 58 4)

the gods sought and found the clanty, the ghrtam. tnply placed and hidden by the
Pans mn the cow, gav . One Indra produced, one Surya. one the gods fash10ned by
natural development out of Vena (SABCL, Vol 10, p 99)

(To be contmued)

SRI AUROBINDO

(Compiled by Sampadananda Mishra)

TO SRI AUROBINDO

HowEVER I may meet thee
On any lane or byway
Swim the farthest sea
Or travel an unknown highway

rd track the meteor's fhght
Or walk through darkemng mght,
Lord agam to see thee
Thy radiant srrule to greet me

And yet to surrender des!fe-
And turn from the beckoning mre,
To tend a still wavenng flame
And with each conscious breath speak her name

Where can I meet thee great Sire
If all 1s not cast m the fire
For thee to remould and msp1re
The godhead to nse from the pyre?

NARAD (RICHARD EGGENBERGER)



ALIPORE BOMB CASE TRIAL

C.R. DAS DEFENDS SRI AUROBINDO

(Continuedfrom the issue ofOctober 1999)

THE next question 1s when Arabmda came to Calcutta. He came sometime m May,
1906, and then he went to Baroda back again. It 1s very important to fix the date.
Here is a letter from Arabmnda to hs father-In-law It is marked 292-6 and dated 8th
June. You will fmd the letter on page 5, first book It is wntten from Calcutta. The
letter states, 'If you are anxious to send Mnnahm down to Calcutta I have no
obJect10n Bann has fallen 1ll I suggest that he may go to Shillong for a change If he
goes, I am sure, you will take care of hum Barn 1s somewhat erratc He 1s spec1ally
fond of knockmng about mn a spasmodic fashion when he should stay at home and
nurse hs health I have learnt not to interfere with hm mn thus respect. If I mterfere
and try to check him, he 1s hkely to go off at a tangent and become worse"

Commentmg on this Counsel observed, my learned fnend has made use of this
letter and observed that Arabmda 1s a very affectionate brother.

On the 7th July, observed Counsel, Arabmda was at Baroda. Between the 6th
July and August, there 1s no letter to throw any hght If you tum to page 254 of the
first book, you will fmd at the bottom of the page, that Arabmda 1s described as a
service-holder This document is dated the 1st of August, 1908 So far as documen
tary evidence 1s concerned, you find that Arabmnda was mn Calcutta on that date

It 1s clearobserved Mr Dasthat Arabmnda had come to Calcutta shortly
before the lst of August Witness Sukumar Matter also spoke about thus, but hs
evidence 1s rather hazy with regard to dates. It happens that he never went to Baroda
after that He must have sent his resignation. The National College was well estab
h1shed mn the meantime and he became Pnnc1pal of the College

My learned fnend calls the penod between August 1906 and October of the
same year the 'period of great activates'' Arabmnda became the Prnc1pal of the
National College wthmn th1s per1od Wathmn thus perod of time the "Bande Mataram''
was started He was certamnly one of the promoters of the "Bande Mataram''
Company and the venture, the ''Chattra Bhandar'', was called mnto bemng These are
the three Imes of his activities I will prove here that so far as the ''Chattra Bhandar''
1s concerned, he had no connection with 1t except that he signed hus name as a
witness Ths was a mere formal matter He was connected with both the mnst1tut1ons,
the National Council of Education and the "Bande Mataram'', 1f I am allowed to call
the latter an mstitution I do not admit for a moment that he was Editor of the "Bande
Mataram." But I do not for a moment deny that he was connected with 1t and
certarnly he was connected with 1t as a contributor

My learned fnend speaking about the 'Chattra Bhandar'' observed that 1t 1s a
hmb of the conspiracy. Because Arabmnda was connected with 1t, or Arabmda is a
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conspirator, so the ''Chattra Bhandar'' 1s a hmb of the conspiracy The quest10n 1s
''Is Arabmnda a conspirator??' The charge that he 1s a conspirator 1s land at hus door,
because of his alleged connection with the ''Chattra Bhandar''. First of all, 1f you
look at the Memorandum of Association of the "Chattra Bhandar'', you find that
Arab1nda signs hs name as a witness My learned frend says that the organ1sat1on 1s
a limited lab1lty company, 1ts Articles of Assoc1at1on and so forth are mere devices.
He observes that they do not represent the real state of affairs. The argument 1s that
the ''Chattra Bhandar'' became a hm1ted liab1hty company with a view to conceal its
real object

Mr Norton-I never said that.
Mr. Das-Perhaps 1t 1s owmg to my weak mtellect that I could not understand

what my learned fnend said. He said as a matter of fact that 1t 1s a cloak to conceal
the design. Let us look at the document itself. I am refemng to clause III of rt. It says
that the Company 1s started to carry on business as merchants, traders, importers,
exporters, and general busmess merchants, both wholesale and retail It shows that the
"Chattra Bhandar'' 1s not purely swadesh. It proposes to import. As for exportmg
opmm1on vanes. I am not, however, going to enter upon an economc discuss1on If you
look at 'D'' you find that 1t has no connect1on wIth any political des1gn It does not
look l1ke a conspiracy. Mr Norton remarks that this company was started as a cloak
to conceal the dark design. The rules were framed mn such a way as to conceal the
nefanous design. But what do we find here, shareholders are restncted. It depends
upon the duectors to take shareholders m Rule X declares that if a shareholder 1s
mdebted he cannot buy or sell hrs share to get nd of the debt But if you read Rules
VI and X together you find that there rs no difficulty m sellmg or buymg shares.
There rs also no difficulty for outsiders to come mn Stull my learned fnend holds that
the ''Chattra Bhandar'' was a device to conceal its nefanous design.

My friend suggests that the ''Chattra Bhandar'' was mtended to help the conspi
racy 40 per cent of Its profit 1s to be divided amongst shareholders. My learned
fnend commentmg on the clause which provides that 30 per cent of its profit 1s to be
devoted to ph1losoph1c work, observes that 1t was to effectuate the nefanous design

It 1s a custom m thus country amongst people who start busmess as hm1ted
hab1hty compames, or those who start busmess by themselves, to d1stnbute a portion
of the profit to the welfare of the commumty I submit that 1s a perfectly good thmg.
You find this even amongst common shop-keepers who set apart somethmg which
they call "brut''

Mr Norton--Is that evidence?
Mr Das-It 1s a common custom mn th1s country. Can I not refer to that? Your

Honour may have come across this m many crvl cases It 1s very usual amongst shop
keepers to keep port10ns of the1r profit They do rt m this way· For each article sold
they keep one p1ce and this they devote to chantable purposes We have the great
mnstrtut1on at Sodepur which the Marwans keep up mn that way-the mnstrtuton where
your Honour sends your broken horse.

My submuss1on 1s that 1f they really intended to start the 'Chattra Bhandar'' as
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cover for their dark des1gn, why did they start a lmmted lab1hty company stall? Could
they not start a partnership busmess for that purpose? If you start a company, you
bnng yourself directly under the 1nspectuon and supervas1on of the Director The
accounts are rendered hable to be mspected and checked, whereas 1f you start a shop,
you have to avoid all that However there 1s nothmng to prove that the hm1ted hab1hty
company was formed to devote the profits to the nefanous purposes If they had that
design. they could start a shop, there 1s absolutely no evidence to show that the profits
were appropriated for any dark design

Mr Norton-There was no profit at all
Mr Das-If there was no profit, It cannot be said that they had any nefarious

design The whole thng 1s based upon susptcon. Assuming Arabmnda had such
des1gn, what proof 1s there that Arabmnda was connected with 1t? He simply signed h1s
name as a witness I desire to show that no suggest1on of susp1c1on can be based upon
the evidence adduced on this pomt Witness No 84, Pabtra Chandra Dutta said, ''I
went to Subodh Mullick and got hmm and Arabmnda Ghose to s1gn as witnesses
because they were bug men'' Mr. Norton tred to get out from thus witness
Arabmnda's connect1on with the 'Chattra Bhandar'' He says, "we decided to go
there. a<; we thought they were big men Subodh Mulhck had made a donation of a
lakh of rupees towards the Bengal National College He was looked upon as a great
man mn Calcutta '' Pabutra sand, "Arabmnda used to hve at that time at 12, Welhngton
Square I went to Subodh Mulhck and he told me lookmg towards Arabmda Ghose
'You had better take his signature' ,.

Speaking about Aabnda Ghose's connection wth the ''Bande Mataram'', my
learned fnend observed. "I do not care whether he was Editor or not. I say he is the
paper itself"

Mr Das here read the depos1t10n of Sukumar Sen The witness said (he was at
the time profes<.;or of the Natonal College)'Arabmnda never advocated violence, or
I would have remembered It The Company was regarded more as a national orgamsa
t1on than as a commercial venture The object was more political than commercial ''

Contmnumng Counsel said I fmd that Arabmda was connected with the old
'·Bande Mataram" He was present at some of the meetmgs of the company. He was
not the manager of the paper He was for some time the Managmg D!fector of the
'Bande Mataram' ' Company

Counsel refemng to exhibit 950D said that Arabmnda was not connected with the
·'Bande Mataram'' as Editor or Sub-Editor He had nothmg to do with the dealing
with telegrams. repnnts, etc The prosecution of the "Bande Mataram'' I may tell
your Honour was for havmg pubhshed an English translation of an article which had
appeared mn the 'Jugantar''

Judge-Does not the witness Sukumar Sen say who was the editor?
Mr DasThe witness stated that B1pin Chandra Pal refused to act as Jomt editor

along with Arabmda Ghose He wanted to have the entlfe control of the paper as the
ed1tor-m-ch1ef But there was difference of opm1on Arabmda Ghose was offered the
editorship but he refused to take the sole responsiblrty For he could not do that He
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was at that time the Principal of the Natuonal College In only one 1ssue hs name was
pubhshed as editor. But mn the next issue It was taken off

Judge-Some addresses were presented to him as editor.
Mr. Das-That was through the impression that he was editor Aiabmda was not

responsible for anythmg that appeared mn the "Bande Mataram'' There 1s no magic
1n the name ''Ed1tor''

My learned fnend says he does not care 1f Arabmda 1s editor He says that he 1s
the paper and that this paper was born m conspiracy Let us look mnto 1t and see 1f we
can find anythrng dangerous or anythmg that suggests bombs or conspiracy or wagmg
war agamst the Government Far from any such suggestion your Honour will fmd the
suggestions which, I have said, are the ideals of mdependence, and the means suggest
ed are those of passive res1stance The po;nt on whch the greatest stress 1s lad mn the
articles is national education, swadeshi and boycott These pomts are typical of this
paper The fourth pomt was the general ideal of freedom. To reach that ideal of
freedom they advocated the same polcy I have mentioned up to the last day You will
find that they not only dud not advocate the format1on of secret soc1etes but whenever
anythmg happened whch drew their attention they deprecated the secret soc1etues 1n
an emphatic language. I do not for a moment suggest that the ideal of the "Bande
Mataram" was not 'absolute mdependence'' It was that and nothmg but that. and
they always deprecated the ideal of improvement of the Government m th1s country
by the puttmg m of one member m the Executive Council, or add1t10nal members; 111

the Viceroy's Council It was repeated over and over agamn that they were not 1
favour of reforms, but what they desired was "a formmg" It would not serve the
national ideal by leg1slaton of a tinkering kind, that 1s to say giving some advantages
here and some advantages there All the articles read out by the prosecution m
condemnation of Lord Morley's scheme were mn reference to that Those are the
honest views of the paper If those views constitute m any way the wagmg ot war
against Government, I will have to say that Arab1nda 1s gulty My contenton 1s that
it is open to them to preach the ideal of freedom and lay down the methods m the way
the "'Bande Mataram'' has done-the methods of passive resistance. boycott, national
education and swaray. Whenever any suggestuon of any violence 1s made your Honour
will mvanably find that 1t 1s necessary for the purpose of repellmg an attack I -,hall
read a few articles to show that 1t 1s not true that the 'Bande Mataram' was born 1n
conspiracy. I shall refer to an issue of the 18th September 1906 under the head111g
'That Sinful Des1re'' (Reads ) It refers to those constututuonal troubles wthmn the
Congress itself I submit that there 1s nothmg felomous 111 that article unless my tnend
means to say that you must read between the Imes.

Mr. Das then read an article entitled "The Idea of N at1onal Counc!I' · to show
the attitude of the ''Bande Mataram'' towards secret soc1et1es Counsel read a
paragraph dated 3rd October, 1908, whch he put to Puma Chundra Lahm 111 cross
exammnaton The article was entitled "Golden Bengal Scare"

(To be contnued)



A PRAYER FOR THE ASHRAM SCHOOL CHILDREN

ASSOCIATION MONTESSORI INTERNATIONALE

INDIAN SECTION

'ROSE BANK ' KODAIKANAL.

To the Children of the Ashram School
P O N D I CHERRY.

Yours is the world of the Spirit.
In the midst of all that is high, grow in
the new world of freedom that is being construo
ed for you. grow, and ~ive the nossibility
to all the divine oowers that God has nut
into you to exoand and to uol1ft. This
Will the(your way of off=ring yourselves to
God and to HIs will: you ill, wbea grown,
be the ones that will keep the world bright ,
beautiful and hPP";ata..#to»

A Note·
Dear Deshpande, BonJour1

After readmg what you had on Mana Montessori (Mother India, May 1999,
p 561) I thought you mght hke to put the prayer which she sent with Prem-bha1
when he was commg to Jom the Ashram and work mn the school-to-be The
Mother-I am told-had 1t read out for the opemng of the School (2.12 43) I
heard all this from his daughter who gave me this prayer

Richard
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THE LATEST PHYSICS

A LETTER TRYING TO COPE WITH IT

I THANK you very much for the gift of the paperback, A Bref History of Tme by
Stephen W Hawkmg I I have read 1t with great mterest and a bit of bafflement. I
don't know whether I am scientifically quite competent to make comments, but some
reflections of a general order may be hazarded I'll start with a few remarks on certain
points, philosophically scentufic, made by Hawking

He refers to the Jew1sh-Christ1an-Muslim tradition according to which the un1
verse started at a fimte and not very distant time in the past Of course there are
popular computations, based on Old-Testament genealogies, which tell us the exact
week-day and even hour when the world was created 1n 4004 BC! But this 1s not
what was argued by the philosophers of the tnple tradition Hawkmg has ment10ned
About that "fimte time" Hawkmg wntes: "One argument for such a begmnmg was
the feelmg that 1t was necessary to have 'First Cause' to explam the existence of the
universe. (Within the untverse, you always explamed one event as bemg caused by
some earler event, but the existence of the umverse itself could be explamed m this
way 1f only it had some begmnmg.)" (p 6) ·

I don't think that enther the Jew1sh philosopher of the Muddle Ages, Moses
Maimomdes, or the Mushm Averroes and Avicenna, or the Chrst1an Ongen, Kngena
and Aquinas interpreted "First Cause" as operatmg at a fimte time in the past. God
was taken to be always creating. The universe contmues because of His creative
activity and there 1s no reason to beheve that His creative act1V1ty had a start at any
particular moment. He precedes the world and 1s the "First Cause" ontologically, as
the eternal sustamer of whatever exists, a self-existent bemg beyond whom thought
cannot go. To Thomas Aqumas, reason could only be satisfied with the assumption
that the world had no beginning, that God as the sufficiens causa mundi must
apparently always have His effect, and that the doctnne of a begmnmg or the non
eternity of the world is to be received sola fide, by an act of pure fanth mn deference to
Church authonty.

Etienne Gllson,2 the expert on Medieval Philosophy, wntes· "Thomas could not
find mn the world created by God, such as the world now is, any necessary reason to
suppose that 1t had not always existed.... The long-range import of this doctrine 1s that
the created world of Thomas Aquinas 1s 1dentically the mntrmns1cally necessary world
of science.'' So Hawking has philosophically no ground for wntmng: ''So long as the
universe had a begmning, we could suppose 1t had a creator. But 1f the unrverse 1s
really completely self-contamed, havmg no boundary or edge, 1t would have neither
begmnmg nor end, 1t would simply be What place, then, for a creator?" (p. 149)

I B,mtam Books, England, 1989
2 The Elements of Christan Philosophy (A Mentor Omega Book, The New Amencan Library, New York

1963). pp 214,219
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Whether a creator mn any sense 1s needed or not has nothmg to do with the non
begmnmg or the non-ending of the umverse. The argument for or agamst His exis
tence 1s to be found outside Hawkmg's cosmology

Hawkmg has revolved the quest10n. If there was a big bang, would 1t 1mply a
God to make the start of time and space whch the bg bang would s1gnfy? He says
that the laws which science has found to be governg the universe wathmn the lmm1ts
set by Heisenberg's Uncertamty Pnnc1ple "may have onginally been decreed by
God, but 1t appears that he has smce left the umverse to evolve accordmg to them and
does not now mtervene m 1t " (p 129) This posited non-mterventJon d1smclmes
Hawkmg to favour the hypothesis of God as the Creator of the big bang Secondly,
Hawking concerves 1t possible to assert that 'God chose the mt1al configuration of
the umverse for reasons that we cannot hope to understand.. but 1f he had started it off
1n such an 1comprehensible way, why did he choose to let 1t evolve accordmg to
laws that we could understand? The whole history of science has been the gradual
realisation that events do not happen 1n an arbitrary manner, but that they reflect a
certamn underlying order, whch may or may not be drvmnely inspired '' (bd.)

What Hawkmg seems to be dnving at 1s rather obscure If the umverse 1s orderly
and comprehensible, as Hawkmg holds, why should a creative God not have set 1t
gomg? Emstem memorably said. ''God may be sophisticated but he 1s not mah
c1ous.'' He meant that the umverse, 1f considered as created by God, may be very
complex in Its workmg but 1s yet such that its complexity can be unravelled God has
not made it completely baffhng and taken malcous pleasure in confoundmg poor
humans. Hawkmg's statement suggests an easily understandable umverse, but his
whole book shows the extreme mtncacy of its processes God appears to have made 1t
graspable with great difficulty on our part, as both relativity theory and quantum
theory prove Still, nothmg goes to Justify our thmkmg He chose the m1t1al configura
t10n to be such that we would never be able to go on se1zmng 1t more and more 1n
scientific terms. Agamn, 1f God 1s taken not to mtervene m the umversal process
within the purview of the scientfic method, how 1s Hus existence as the bas1s of the
cosmos negated? Emstem felt a mighty mtelhgence mvolved m the orderly and
comprehensible nature of the cosmos as science surveys 1t and he mntuuted a subtle
ultimate harmony between the mmd of man the scientist and this immanent super
intelhgence. On purely philosophical grounds, Hawkmng's quest1ons sound arbitrary,
though Emnstemn's God may be hardly satisfactory to the non-scent1st-to man the
metaphysic1an, the rehgrous seeker, the mystical explorer or the vs1onary artist
Hawkmg begms to make sense only when we take hmm mn the stnct context of the big
bang and 1ts scientific 1mplcatons. He Invokes the spurt of science to rule out all
thought on what may have preceded the big bang. Apropos of certam ''Fnedmann
solutions" he wntes

''All of the Friedmann solut10ns have the feature that at some time m the past
(between ten and twenty thousand mllhon years ago) the distance between neighbour
mg galaxies must have been zero At that time, which we call the big bang, the
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density of the umverse and the curvature of space-time would have been mfimte.
Because mathematics cannot really handle mfimte numbers, this means that the
general theory of relativity (on which Fnedmann's solutions are based) predicts that
there 1s a pomnt mn the umverse where the theory itself breaks down Such a pont 1s an
example of what the mathematicians call a singulanty In fact, all our theones of
science are formulated on the assumption that space-time 1s smooth and nearly flat, so
they break down at the big bang smgulanty, where the curvature of space-time 1s
mfimte. This means that even 1f there were events before the big bang, one could not
use them to determme what would happen afterward, because pred1ctab1hty would
break down at the big bang. Correspondingly, 1f, as is the case, we know only what
has happened smce the big bang, we could not determme what has happened before
hand As far as we are concerned, events before the big bang can have no conse
quence, so they should not form part of a sc1entfic model of the umverse We should
therefore cut them out of the model and say that time has a begmnmg at the big
bang.'' (p. 50)

To be more precse, 1t 1s not only events before the bg bang that 1mply the
breakdown of all sc1ent1f1c theory. Hawkmg has srud. "We are fairly confident that
we have the nght picture, at least back to about one second after the big bang.''
(p 125) Science stands dumbfounded at the big bang's first second of act1V1ty This
first second has "the m1tial configuration. that we cannot hope to understand" and, 1f
a Creator 1s posited, this configuration constitutes for Hawkmg the paradox of a
umverse starting "mn such an mcomprehensible way'' and yet evolvmg ''accordmg to
laws that we could understand" and g1vmg him the impression of non-interference
from any agency outside natural operat10ns exh1b1tmg ''a certam underlymg order.''
To avoid what he considers a situation with whch screntufic theory cannot cope and
which may call for a Creator's ch01ce of conditions unamenable to the mathematical
v1s1on of science, he asks for a world-vuew which does away with the notion of both
begmmng and end. All the same he speaks of galaxies running away from one
another as a result of the umverse expandmg and he mforms us: ''The present
evidence suggests that the umverse will probably expand forever''. (p. 49) Such
expansion abohshes the idea of an end of the umverse But what has Hawkmg to say
about the time when the galaxies were closer to one another and even so close as to
be fused at one moment? Would that not make a begmnmg? Or are we to thmk that
limitless expans1on mmphues no lmut to contraction and hence no fus1on of the knd
that would make an mfimte density whose explosion would form the umverse as we
know 1t today 111 short, the big bang smgulanty?

In Hawking's op1non, somehow the bg bang can be avoded 1f we combine
"quantum grav1tatonal effects'' wIth the ''class1cal'' theory of general relativity for
''rt 1s poss1ble mn the quantum theory for the ordinary laws of science to hold
everywhere, mcludmg at the begmnmg of time 1t is not necessary to postulate new
laws for smgulantles, because there need not be any smgulanties m the quantum
theory." (p 141) In Emstem's physics, heavy masses cause "curvature" m space and
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along this curvature lighter masses slde towards the heavy ones as if they were drawn
to them· there is no dtrect force of gravitation exerted by the latter on the former. no
"gravitational field" caused by the heavy masses Quantum physics appears to bnng
back the concept of "force" even while not rejectmg Emstem altogether In this
''way of lookmg at the gravitational field, the force between two matter particles is
pictured as bemg earned by a particle of spm 2 called the graviton This has no mass
of its own, so the force it cames is long range The gravitational force between the
sun and the earth 1s ascnbed to the exchange of gravitons between the particles that
make up these two bodies" (pp 74-75) Gravitons are supposed to make what
class1cal phys1cs would call ''gravitational waves'' (p 75) These waves are never
detected (bd), but through the concept of them quantum theory's gravitons get
lmked with relativity theory's space-curvature How? Hawkmg tells us "General
relativity predicts that heavy objects that are moving wll cause the em1ss1on of
gravitational waves, ripples m the curvature of space that travel at the speed of hght.''
(p. 94) I am puzzled Surely Emstem himself never spoke of "npples"· he spoke
only of the curvature of space mstead of Newton's force of gravitation. Neither did he
associate the speed of hght with this curvature As far as I know, the famous
observation of Eddmgton m 1919 dunng a total eclipse of the sun proved that hght
from a star passmg through the curved space m the proximity of the sun gets bent hke
any phys1cal object Quantum phys1ersts must have made relativity theory yield the
predictions Hawking speaks of. They may be logical but I fad to understand how with
the help of gravitons the bug bang can be avoided.

However, I am prepared to accept conclus10ns even if they he beyond my
competence to understand mn the sphere of physics What I am not prepared to admit
philosophically 1s the notion of an expandmg umverse m the sense that Hawkmg and
all other physicists take 1t They say that galaxies appear to run away from one
another because space itself is expandmg and they are seen as runnmg away jUSt as
spots on a balloon will appear to run away from one another when the balloon 1s
blown bigger and bugger To the philosophic mind the expansion of space without
anythmg to expand mnto 1s absolutely repugnant It makes no philosoph1c sense to
speak of space expandmg whether when the density of the umverse is "mfinite" or
when the umverse has already a certam calculable density. Just as ex nhlo nhl fit
(nothmg can come out of nothmg), nothmg can explode a la the big bang, thereby
causmg space (and time) to come mnto bemng, 1f there is nothmg to explode into. All
explosion or expansion implies space for its occurrence If space comes mto bemg, all
of it must do so at once. there cannot be a growth of space as such. If the theory of an
expanding umverse mvolves the expansion of space itself rather than the dispersal
more and more of objects, 1t gets reduced to absurdity mn the phlosophc view.

The practical meamng of space bemg curved is that objects movmg m space do
not follow a straight hne but a gradual curve, so that 1f any thmg moved on and on 1t
would return to 1ts startmng-pomnt mn the long run The fact that 1t would never reach an
end to its movement and could go on repeatmng 1t without bemg able to avoid
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returning to its starting-pomt gave nse to Emstem's descnptlon of the umverse as
fmite yet boundless. What may he beyond its fimtude cannot come mto the discourse
of science· hence 1t 1s useless to science to speak of 1t. But space as such cannot be
f1mte. And 1f the galaxies are runnmg away from one another forever the curvature of
space must become less and less and 1t would be impossible for one to return to one's
pomt of departure, smce one would go farther and farther forever. That 1s perhaps
why Hawkmg speaks of science assummg that ''space-time 1s smooth and nearly
flat". (p. 503) With the umverse expandmg forever 1t 1s doubtful whether Emnstem's
descnption-"fimte yet boundless"-retams any meanmg. A sphere with measurable
dimensions would fit the phrase. With d1mens1ons increasing without lmut boundless
ness must comnc1de with mnfinuty.

(To be contnued)

AMAL KIRAN
(K D SETHNA)

OUT OF THE VEDAS

OuT of the Vedas and across
aeomc time down starvelmg years

the herd of white and seekmg
cows wanders m from the burnmg
plams and onto the new construction

s1te as 1f they sense some ever
green, forever-watered ground,

its hidden gram and sacred
crops to browse that they may

give agam mto the wa1tmg
future

golden
milk of Light.

SEYRIL SCHOCHEN



NAGIN-BHAI TELLS ME

(Continuedfrom the issue of October 1999)

03:08:1994
Everythmg has stopped It will take a long time, a very long time to start agam But
the Mother 1s there. She had descended and she 1s there Power also But the nervous
bemg 1s very weak I do not know how to proceed Why can't the psychic bemg or
the spmt guide? I don't know what to do.

I should leave 1t to the Guru. He knows best He will do whatever 1s to be done.
It seems, 1t will take a long time to start agam

06:08:1994
Sadhana has stopped. I don't see anythmg happemng But 1t must be still gomg on
That 1s certamn. I feel now great energy flowing mn my limbs. It 1s very tangible, 1t 1s
almost a phys1cal sensation Of course, 1t must be mn the subtle-phys1cal; but rt 1s felt
by the outer body too There 1s energy and there 1s Power.

The Mother has descended and the work must be gomg on But about the next
step,-I have no idea, I know nothmg

To will, to ask for somethmg, to go a step forward,I don't know what to do.
Perhaps the best 1s to asplfe and leave everythmg to them If the Mother has des
cended mn me, the best 1s for the psychic bemg to get closer to her.

Perhaps that 1s the best.

09:08:1994
Nothmg 1s happemng at the moment, at least I don't see anythmg happemng The
work might be going on, but-I don't know

My nervous bemng 1s very weak and I don't want to force anythmg I had to go to
see the doctor; he wanted me to get admitted m the Nursmg Home

The matter 1s serous and I should be careful I will leave everythmg to them
They will do the best and I am sure somethmg will happen with the Darshan

But now I will involve the participation of my psychic bemng It must take the
lead. This 1s very Important

You must have heard of Paul Brunton Once he had gone to a magician He
wanted to know whether these magic tncks really mean anythmg. He wanted to have
an actual demonstration from hum The magic1an asked hum to bring a turkey the next
day Brunton did so. As soon as he was to enter the magcan's house, he was told to
strangle 1t to death; he also told him to make sure that 1t was done The dead turkey
was laud on the table. The magic1an dud something and the dead bird revved It flew
to the ce1hng and fell down on the table, once agam dead Brunton saw 1t and he was
convmced. When asked how he could do 1t, the magician rephed that he had brought
from the umversal a vital force and put 1t mn the turkey that was lymg dead earlier on
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the table. But the vital force could not stay mn 1t for too long and disappeared. The
bird was agam dead

We are somethmg of that sort. The supramental race 1s ready, but there is no
superman yet Unless the superman amves the new creation cannot appear and
remam firm here. Our efforts must be towards becommg supermen. Then only will
the Mother's work progress. She has done her part of the Job, we have yet to do ours
Her help 1s always there, of course. But 1t must be done

17:08:1994
Nothmg 1s happemng by way of sadhana. But I am happy I am mvolvmg more and
more my psychic bemg mn 1t I am lvmng constantly mn the delght of existence. I am
not forcing anything; I am leavmng everything simply to them Asp1rat1on 1s there, but
no forcmg.

Sn Aurobmdo knows the condition I have been m dunng the last couple of
weeks. He has not told me anythmg directly; but he told me about it through one
person. She came to my house specifically to tell me about 1t. Sr Aurobmdo told 1t to
her and she, without knowmg anythmg about my sadhana, came and spoke to me.

I am happy he 1s takmng care of everythmg I am very happy.

24:08:1994
Nothmg yet. Nervous bemng 1s very weak. But I know Sn Aurobmndo 1s takmng care of
my physical also. It will take some more time for thmgs to begm happenmg

Everythmg 1s there,-all that was achieved 1s there mn the background

07:09:1994
I am much better now See, I am a heart patient, I had two heart-attacks and for the
last four years I have been takmg medicme three times a day. The doctor has now
asked me to stop 1t. I have dscontinued 1t now My heart 1s quite good, mn good
shape It may not be as good as 1t was before the heart-attacks, but medicmne 1s not
necessary any more However, I go to the doctor for regular checkups, every fortmght
or so No med1cmne,-that 1s hs advice, the doctor's

You see, Sn Aurobmdo 1s workmg I may not be conscious of 1t, but he is
workmg There 1s no doubt about that, no doubt at all. He 1s workmg with all the
foresight

The way he has fixed the Square 1s really wonderful. Nothmg disturbs me now
He 1s aware that my birthday 1s commg soon, tomorrow. In earlier days I used to

wnte to him. But now he knows 1t already.
When he was mn hus body he used to want for my letter N1rod recently told 1t to

somebody, 1t 1s through hmm I came to know about 1t. Why did not N1rod inform
me earlier? Why dd he not tell 1t to me directly? He should have 1formed me. It 1s
not that he got the message from Sn Aurobmdo now; he 1s not m touch with
Sn Aurobmdo Had he told me earlier, my approach would have been different.
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I am not domg any sadhana now. I have stopped taking medtcme But my head
1s empty, I feel 1t empty. It will take ttme to be all nght.

But he will do everythmg.

(To be contnued)

R. Y DESHPANDE

PASSING MOMENTS

ONCE I went to the garden
And found that there were no flowers,
I looked at my watch
But from 1t had vamshed all the hours.

From sky to deeper sky
In search of a home the btrds flew;
Although twinkhng in night
Depth of the night the stars never knew

I read many a book
Yet of meanmg the words were dev01d;
I saw in the nothmg
Only strange reasons of nothmg employed

But then I se1zed the arrow
Whizzing through the vacuous a1r;
And made 1t a rushmg flame
Who could hfe's swiftnesses bear.

With a master-key mn hand,
Oh to be active eternity!
I walk from peak to unseen peak
And clamm that many-hued fire for me

R. Y. DESHPANDE



THE MYSTERY OF SRI AUROBINDO'S 'DEPARTURE'
VIS-A-VIS

THE IDEAL OF PHYSICAL TRANSFORMATION

(Continuedfrom the issue ofOctober 1999)

Tttus the Mother's body was kept alive through the dtrect mtervention of Sn
Aurobrndo. But the cns1s was not yet over. Trouble came from another quarter, a very
senous trouble of a radical nature, and this was the diabohcal contnbution of the great
Adversary who 1s dead-set to frustrate all efforts at the supramental transformation of
the earth-consciousness. Thus 1s how 1t happened.

Sn Aurobindo placed the Task before the Mother, and she accepted 1t all nght.
But the question arose rn her body-consciousness. "Is the supramental physical
transformation at all feasible or even possible upon earth?'' The Mother has thrown
much needed hght on the nature of this cns1s of confidence and how it was finally
resolved. On many different occasions and in many different contexts she adverted to
this cntical penod when the dark Adversary was wh1spenng all the time, day and
night, wIth diabolical tenacity, most disturbing suggestions such as ''Not possible!
not possible' Sn Aurobrndo came to realse 1t, therefore he has left. Why do you seek
to succeed where he has faled? It 1s a vam delusion on your part to thunk that you
would accomphsh what he could not You too better give up the attempt and depart.''

The Mother happened to remember that in 1920 Sn Aurobmdo had assured her
that this time the supramental Reahsat10n would be achieved and that he had come for
that But he had left hus phys1cal body! Then?

In this situation, the whole future of the Ashram as well as of Sri Aurobindo's
and the Mother's Work was kept in abeyance. The Mother announced twelve days'
suspension of all activities in the Sri Aurobindo Ashram. she retired into qmet
seclusion and almost stopped talking dunng this period, all the time seekrng for a
nght Response from Sri Aurobrndo.

The Mother had not to wait all that much In three or four days' time the Answer
came and Sn Aurobmndo's matenal consciousness which was for so many years
lookrng after the affairs of the Ashram and dischargmng all the responsibilities entered
the Mother's body and assured her of his constant lvmng presence and support for the
successful fulfilment of the Work. And the cns1s was resolved.

Now let us hsten to the narration of the sequence of events in the Mother's own
words pronounced on different occasions m different years·

''There 1s one thmng whch 1s so difficult, 1t 1s that Sn Aurobmndo left his body. It
is always upon that that all the adverse forces base themselves for their attacks,
always. All the adverse suggestions, all the adverse forces, all the bad wills, all the
d1sbehefs, all, all are based upon that. "Yes, yes, but Sri Aurobmdo himself has
departed"?'

1067



1068 MOTHER INDIA, NOVEMBER 1999

''When I met Sn Aurobmdo for the first time, he told me: 'Others before came
upon earth to prepare and they have gone away, but this time 1t 1s for achieving.' And
he too has gone away'''

"Sn Aurobmdo used to speak m a way as 1f he would never leave But he left
And thus fact comes as something whch tells you: 'Look, all those hgh things are
only dreams reserved for fulfilment after thousands of years.' There 1s always a
Vo1ce, the Vorce of the adverse forces, which comes to tell you. 'You see, you see
how you are dece1vmg yourself, how you are Indulging mn 1llus1ons; all that 1s just a
mirage Don't you see 1t? "°

''The mner part of my bemg entered mto a consciousness which saw and felt the
thmgs mn accordance with the higher consciousness, but the body was saying all the
time 'These are only dreams, these are nothmg but dreams: for us, the matenal
bodies, the ultimate destmy 1s to be under the ground ' ''

"And then really I thought. 'Has the time for realisation truly amved? Is 1t truly
poss1ble? Or 1s 1t for another time later on? °

"Naturally all the habitual suggestions come with that 'Well, Sn Aurobmdo
himself has not done that' (I personally know why, but people do not know that, the
general mass does not know that ) Then, how do you expect to succeed where he has
not succeeded? And did he not wnte, 'I have come this time for THAT and I'll do 1t'
Then?° ·>

"So there was a difficult penod after Sn Aurobmdo's passmg. It was not long
but 1t was difficult I stopped all activities of the Ashram for a penod of twelve days
from 5 December 1950, the day of departure of Sn Aurobmdo. At bottom, I fixed
twelve days for the entire Work, to know 1f the Ashram with 1ts muss1on would
contmue or be done away with ''

''Everythmg was hke that, m suspense, till the moment when Sri Aurobmdo
appeared and made me understand the whole thmg completely."

"It did not take twelve days; by the 12th of December everythmg was clear,
understood and settled From the 12th I started seemg people. The activities of the
Ashram were resumed only after twelve days countmg from 5 December but the
question was settled on the 12th "

We may add here two s1gnficant statements of the Mother scnbbled m her hand
on pieces of paper mn the days subsequent to the 'Departure' of Sn Aurobmdo·

1. On 7 December 1950. "Lord, Thou hast given me the assurance, this
mommg, that Thou wouldst stay with us till Thy work 1s accomphshed, not merely as
a consciousness that gmdes and 1llummes, but also as a presence active and workmg.
In clear and precise terms, Thou hast proIDised me that all of Thyself would remain
here and not qurt the earth atmosphere till the earth 1s transformed.'' (Ongmnal 1
French)

2. "When I asked Him (on December 8, 1950) to resuscitate his body, He
clearly answered·
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'I have left thus body purposely. I will not take 1t back. I shall man1fest agamn 1mn
the first supramental body bult mn the supramental way.' "

So the Mother was now ready to undertake in all senousness her new m1ss1on of
contmumg Sn Aurobmdo's unfinished part of the Work and bnngmg 1t to a success
ful complet10n. But everythmg was not easy as yet To make the flow of her Work
smooth and unimpeded, three other occult operations had to be resorted to, two by the
Mother and one by Sn Aurobmdo from behind the veil The Mother has descnbed m
sufficient detail what followed Sn Aurobmndo's Assurance as mnd1cated above. As a
matter of fact, what followed staggers our 1magmnaton Let us see 1t

Sr Aurobindo's Acton The Mother has revealed that although she had reahsed
the Supreme mn her mner and higher consc10usness even before she met Sn
Aurobmdo, her body as body had not done that But the moment they met for the first
time the Mother's body reahsed the absolute Supreme in Sn Aurobmdo himself For
the thirty years they hved together mn the closest spmtual mtimacy and identification,
she received everythmg through and from Sn Aurobmdo It was for her a hfe of
absolute and total secunty and serenity and bhss but all centred in Sn Aurobindo But
the snag 1s that this won't do 1f the Mother's physical body was to be transformed
For that, 1t should not depend on anythmg or anyone else except the Supreme and that
too directly, without any mntermed1ary

So Sn Aurobmdo stepped aside and withdrew from the physical scene. And the
Mother's body-consc10usness reeled under this sudden loss of its support-base which
1t had taken and expenenced as its most stable pont d'appu, absolute and permanent,
beyond any question of its wavenng or disappearance. Now that point d'appuz proved
to be not so absolute at all I It was a temble discomfiture for the Mother's physical
consciousness The quest1on hammered 1tself with unceasing mns1stency. 'Was not the
great Buddha Justified m his categoncal assertion that nothmg m the framework of
Time and Space-nothmg, nothmg without exception-is really permanent and
stable? Was it a mistaken idea to have assumed that at least Sn Aurobmdo's physical
presence upon thus earth would prove an except1on to Buddha's dictum? And 1f
Buddha is correct, what need or vahdity is there for attemptmg any supramental
transformation m Time and Space which will after all at some stage collapse and
vamush mn 1ts turn?

Thus the Buddha's reahsatton of the utter relativity and impermanence of every
thmg gnpped the Mother's consciousness at that ttme Just after Sn Aurobmndo's
totally unexpected passing. Sn Aurobmdo saw that for the proper furtherance of his
Work through the Mother's body, two thmgs were needed at that moment. first, the
Mother's body consc10usness had to be pulled away from the bnnk of Nirvanic
withdrawal; and secondly, It had to be provided with another pont d'appu which
would not crumble under any situation. Both these ends were met by projecting the
Mother's phys1cal consciousness directly into the Supreme, thus time without any
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mtermed1ary And the Mother refound there the most stable and absolute support for
her Work, also the Supreme's sanction for manfestat1on and supramental transfor
mat1on

Now let us hsten to the Mother's own narrat10n of the prelude and postlude of
her physical bemg's direct projection Into the Supreme:

"My first meetmg with Sn Aurobmdo gave me the sense of havmg found the
necessary Truth During the thirty years I was with Sn Aurobindo, I constantly hved
m an absolute and this absolute was an absolute of security-a sense of total, total
secunty, even physical, even the most matenal. A sense of absolute security because
Sn Aurobmdo was there m his body. And that held me all the time m a way as 1f I
was earned along: that did not leave me even for a smgle mmute dunng those thirty
years. I used to do my work with a base of [that] absolute and of eternity."

''So long as I was hvmg with Sn Aurobindo, my expenence of the Absolute was
1n hum and...(difficult to explam).''

"When Sn Aurobindo withdrew from his body, I had at that moment an expe
nence analogous to that of Buddha when he discovered that everythmg 1s imperma
nent.''

''Thus when Sn Aurobmdo left, all on a sudden all the hfe foundered and one
had fallen mto a deep pit of nothmgness Nothmg, nothmg-there are no words for
that-nothmg could descnbe the sense of crumblmg down my body felt when Sn
Aurobmndo's own body disappeared from the view. I don't thmk there could be any
phys1cal destruct1on more gnevous than thus foundering.''

"For dunng the thirty years Sn Aurobmdo was there physically, my body had
umfied itself, in consciousness, with the Presence of Sn Aurobmdo and 1t leaned
upon that without the shadow of any anxiety. It felt that its hfe depended upon that,
its progress, its consciousness, its action depended upon that, its power depended
upon that, everythmg depended upon that And there was no question about 1t.

''For my body 1t was absolutely 1mpossrble that thmgs could be in a different
way, the very idea that Sn Aurobmdo could ever leave his body and that this way of
bemg m relation to my body could no longer exist was absolutely unthmkable"

"So with the patent fact of the disappearance of Sn Aurobmndo's body and his
phys1cal presence, my body came to feel with great intensity that mn the eternity of the
Play everythmg 1s unstable, everythmg falls you. The experience was similar to the
Buddha's when he discovered that everything 1s mmpermanent and 1t was necessary to
seek and fmd sometlung else

''My body was serzed with thus sense of absolute impermanencethe expenence
was so absorbmg, so gnppmngof the mncertitude, mnstab1lty, of the fugitive, incon
stant and impermanent character of all thmgs· one could not lean for support upon
anythmg.''

''It was at that moment, all of a sudden my body consciousness was taken up in
its entirety and proJected mto the Supreme. It 1s, I ms1st, the consciousness of the
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body, the consciousness of the cells, whch was grven thus experience of direct entry
into the Supreme. All other parts of the bemg had that experience long before and
knew of it ma constant way.

''But the body? Yes, one had spoken of 1t to it, 1t believed 1t, but 1t had not till
then had this sort of experience, so concrete, so total and so absolute that one can no
longer forget 1t even for a second.

"Well, it was at that moment of utter loss that my physical bemg and the
indrvdual personal body was granted this experience in a definitive way They came
to feel that it was only the All which never falls you and that m an absolute way The
umque Absolute, 1t 1s the Supreme. The umque Permanence, 1t is the Supreme. The
umque Security, it 1s the Supreme And everything in mamfestat10n has no other
purpose except to lead you to this Supreme '

"At present Sn Aurobmdo 1s trymg to give to my body the consciousness of
Permanence, of Immortality and of the Certitude of absolute secunty, m Matter, m
Life, in the action of every mmute. And that 1s the bottom and basis of transforma
t1on.''

''Now I understand why Sri Aurobmndo left. He had to step aside, first to
confront my body with the sense of utter loss of support and then to restore to it the
certitude of absolute support directly m the Supreme And this was needed for my
body for the proper discharge of its responsibility. Evidently, the sense of foundermg
visited my body to teach 1t something which 1t had not learnt before.''

So thus was the Acton done by Sr Aurobmndo The measure taken by the Mother
herself was equally startling and cannot but defy our 1magmat1on.

(To be concluded)
JUGAL KISHORE MUKHERJEE

WHEN EACH FALL AND STUMBLING

WHEN each fall and stumbling
Is realised as a step towards him,
The rum of a thousand dreams
Forces the eyes to see daylight;
When all calculated aims are wronged,
LIfe calls hum mn a clear voice
To clasp mmd's rem m steady hands.

KN VU



THE COMPOSITION OF SAVITRI

( Continuedfrom the issue ofOctober 1999)

Expansion and Division

IN rrs earliest form, Savtr was not much longer than Love andDeath, Sn Aurobmndo's
youthful narrative poem on a related theme Luke Love and Death, 1t was not divided
mto books or cantos, but only mto sections separated by blank spaces As the poem
grew, these sectons were replaced by numbered drvs1ons with s1gnuficant names. In
the course of time the structure became more and more elaborate A glance at this
development wll provide an overview of the mam stages mn the composition of Savtr.

Let us begm with a more precise idea of the poem's ongmal length and how
much rt later expanded. It will be useful to refer to an early vers1on that has been
transcnbed and published "Sn Aurobmdo's First Farr Copy of Hrs Earhest Version
of Savitr'' appeared m Mother Inda mn 1981-82, with hne-numbers that are conve
ment for our purpose This version, from the end of 1916, 1s 1637 Imes long As now
pnnted, Savttn has 23,837 Imes This rs nearly fifteen times what rt was m the
begmmng

It did not expand evenly all through. Certam passages grew enormously, others
very httle Hundreds of pages of new matter were accommodated mn a massive
evolvmg structure. Yet mn some ways this structure remamed surpnsmgly faithful to
the or1gmnal des1gn.

The openmg sectrons of the "first far copy'' consist of 98 Imes covenng
roughly what rs now "The Symbol Dawn" (Book One, Canto One) and "The V1s1on
and the Boon" (Book Three, Canto Four), with a short connectmg passage These
Imes were ultrmately replaced by the present Part One, which has 11,683 Imes This
means that the begmmng of the poem-what precedes the birth of Savrtn-mcreased
to approximately 120 trmes what rt was 1n 19 I 6.

On the other hand, what rs now the Book of Death rs not much longer than the
equrvalent passage of 133 lines m the first far copy. In the fmal version rt rs 177
Imes. And even of the 133 ongmnal Imes, 108 were identical to what they are now.
This means that Sn Aurobmdo later changed only 25 Imes and added 44 So this
passage remams very smm1lar to what 1t was 1n 1916. In this case, rt may not be
because 1n 1950 Sn Aurobmdo found It 1mposs1ble to improve upon what he had
wntten so many years earher It seems that he left the Book of Death aside with the
mtention of returmng to rt, but never dd so We know this from what Nrrod has told
us about the last work on Savtr, shortly before Sn Aurobmdo's passmg.*

But there are some passages which Sn Aurobmdo worked on serously mn the late
1940s, without changmg them drastically from what they were m 1916. Book Nme,

When mntommed that the Book ofDeath and Eplogue were sull to be taken up tor rev1s1on, Sn Aurobmndo told
Nrodbaran "About that we shall see later ''-R YD
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"The Book of Eternal Night", 1s a notable mstance. Havmg worked on it early mn the
period between 1916 and 1920, Sn Aurobmdo agam gave 1t full attention around
1946. The revision was substantial, but only mcreased the length of Book Nme to
about twice that of the corresponding sections m 1916. Book Ten, Canto Four, on the
other hand, grew to somethmg hke eighteen times the length of the passage from
wh1ch 1t started. Thus gives an 1dea of how much some passages expanded, whle
others remamed similar to what they were from the begmnmg.

Even 1n passages that were altered almost beyond recogmtlon through decades of
rewritmg, we do find Imes where in the very first drafts Sn Aurobmdo hit upon the
perfect expression and never found any need to change 1t later on. In the opemng of
the 1916 version, which eventually grew mto Part One, there are five or six such
Imes:

Thus was the day when Satyavan must de

Like a tired god mto mystenous seas.

His soul drew back mto the speed and no1se
Of the vast busmess of created thmgs.

... the thoughts that skim the fathomless surge
Of Nature and wmg back to hidden shores

That is, of the 11,683 Imes· of the present Part One, these can be traced back
unchanged to 1916. Another twenty Imes are quite s1mular, sometimes duffermng by
only a word or two. The rest 1s almost entirely new. Much of 1t was written mn the
1930s and early 1940s, when Sn Aurobmdo was concentratmg on the Yoga of the
Kmg and the Book of the Traveller of the Worlds.

It was only gradually that he discovered the potential of Savtr for expressmg
occult and spiritual experience Thus 1s the biggest difference between the content of
the ongmal poem and the epic as we know 1t. Just as mn the early versions there was
virtually no Yoga of Aswapat, likewise Savtn's Yoga was not part of the conception
of the poem until qmte late in its formation Except for its first canto, the Book of
Yoga was added only 1 1947, three years before te completion of Savtri.

Early "Books" and "Cantos"

It 1s instructive to see how the ongmal contmuous narrative poem was gradually
divided and subdrvded, ultimately mnto three Parts, twelve Books and forty-nine
Cantos. This development of a complex structure out of a simple one reflects a vast
change mn the conceptuon and scope of the poem Yet the contmmty through all
modifications 1s equally stnkmg.

The sImplest divas1on appeared mn the first far copy. Ths was a drvus1on mnto
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"Book I" and "Book II", with no titles These "Books" had no connecton with the
Books of the epic as we know it, but corresponded to what are now called Parts. And
since ongmally there was only a short prologue representing what is now Part One,
the original ''Book I'' and ''Book II'' corresponded practically to what are now Part
Two and Part Three

Thus division, which is dropped in the next stage, reappears later mn a division of
the poem mto two parts called "Earth" and "Beyond". This persists until the early
1940s The titles "Earth" and "Beyond" are significant, though they disappear in
the final scheme which has three Parts mstead of two. Earth and the Beyond are the
two planes of reality, physical and supraphys1cal, whose mnteract1on 1s necessary for
the divme consummation m the matenal world envisaged by Sn Aurobmdo In terms
of the story of Savtr, "Earth'' mcluded the events leadmg up to the death of
Satyavan; "Beyond" referred to the passage through other worlds formmg a sym
bolic background for Savtr's struggle with the forces of denial represented by Death.

The next stage bnngs out this symbolism more clearly. Sri Aurobmdo now
divided the poem into srx cantos and an epilogue, giving names to the cantos. These
names correspond to those of several of the later "books''. They are. ''Love'',
"Fate", "Death?', "Nght'', "Twilight" and "Day'.

The previous twofold drvus1on 1s no longer explct, but 1s still implied and wll
soon re-emerge For Love, Fate and Death represent the principal elements, positive
and negative, of the problem of earthly life as it is confronted in the poem, Night,
Twilight and Day symbolise fundamental aspects of existence, from the Inconscient
to the Superconscient, which are largely beyond our normal expenence, but have to
be taken mto account in order to arrive at a solution.

The title of the first canto, 'Love'', resembles that of the present Book Five,
"The Book of Love" But mn those days the openmg passage was so short that
"Love" also mcluded what eventually went 1nto Books One to Four. The canto
called "Fate" corresponded to what is now Book Six, "The Book of Fate'', but
mainly to Book S1x, Canto One, the dramatic scene mn whuch Narad dscloses the fate
of Satyavan. Most of the more philosophical matter m Book Six, Canto Two, ''The
Way of Fate and the Problem of Pam", was mtroduced much later. "Death'' mn
cluded the year leadmg up to Satyavan's death, as now descnbed m Book Seven,
Canto One, as well as the fateful day narrated m the present Book Eight, ''The Book
of Death". The other cantos, "Night", "Twilight" and 'Day'', corresponded to the
later Books Nme to Eleven· "The Book of Eternal Night", "The Book of the Double
Twilight'' and ''The Book of Everlastmg Day'' The poem ended with an Epilogue,
as it does now. In fact, the Epilogue has remamed qmte simtlar to what it was then

There are four manuscnpts of the first canto, 'Love''. But there are only two of
the third canto, "Death", and two of the Epilogue. There are more than four
manuscnpts of some other cantos. Sn Aurobmdo was evidently begmnmg to work
separately on different sections of the poem, rather than writung 1t all out from
begmnmg to end each time.
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The next stage has the same d1vis1ons, but now they are termed "books" instead
of "cantos''. "Book I" is "Love"; the other titles, also, are those of the previous
"cantos". There is at least a partial manuscript of each of these books, but Sn
Aurobmdo does not seem to have wntten them mn sequence or fimshed a new version
of the whole poem in this form. We find a complete "Book II: Fate", a complete
"Book IV. Night", and so on; but a complete "Book III: Death" does not exist. The
manuscnpt headed "Book III: Death" 1s half-fimshed Sn Aurobmdo revised this in
the late 1940s and turned 1t mnto Book Seven, Canto One. But it stops before the
begmnmg of what 1s now the Book of Death. When he eventually did some work on
the present Book of Death, Sri Aurobmdo had to take an old ''Canto III' as h1s
startmg-pomt, because there was no '·Book III'' contaming that passage.

The evolution of the opening

Up to this pomt, Sri Aurobmdo's work on Savltri has already been extensive, but
has not been equally distributed over the various sections of the poem. This mequahty
wIll increase as time goes on, wnth some passages recervmng immensely more atten
tion than others. The passage with the largest number of manuscnpt versions-more
than forty-five-is the openmg. It 1s a good example of how Savtr changed over the
years.

The "first fair copy" began hke this:

In a huge forest where the listening Night
Heard lonely voices and in the large hush
Was conscious of the s1gh and tread of things
That have no sound for the rich heart of day,
For now her phantom tnbes were not abroad,
The panther's eyes glared not, the tiger slept
Prone mn hus laur of jungle or deep grass,
Startlmg the wdebrowed dreamer Dawn arose
Lain in her darker thoughtful sister's robe
She pushed away the lovmg cloak that sealed
To rest her brilliant and mmpenous eyes
And waved the dmm kind guard1an from her s1de.

There 1s not a smgle line in this that resembles any hne in Savitri as we know 1t.
What 1s In common 1s only the idea of starting the poem with a description of the
dawn of the day of Satyavan's death But at the end of the passage we have the hne:

This was the day when Suthyavan must die.

This line was there from the very begmnmg, and 1t 1s the only hne m this passage that
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has passed wtthout change (apart from the spelhng of Satyavan's name) mto the fmal
version. But a few Imes were s1mtlar; for example, one Just after the passage I have
quoted:

Raised were the wonderful hds that open heaven.

Later thus became

Parted the eternal lids that open heaven

Further on we find:

Once she half-looked behmd for her great sun,
Then thoughtful turned to her immortal work

Later, "great" became "veiled" and "turned" became ''went'', but otherwise these
Imes have remamned mntact. Then, mn the descrpton of Sav1tr waking on that day, we
have·

S1ghung she laud her hand upon her bosom,
Nor knew why the close lmgenng ache was there,
So quiet, so old, so natural to its place.

Thus has changed somewhat mn the final version, but substantially rt 1s the same A
few Imes below comes·

Dauly oblation of her unwept tears

The precedmg Imes have been completely rewntten, but this hne has remamed as 1t
was, with only the addition of a "The" at the beginmng.

For six or seven manuscripts, the openmg remams similar to this. The last
version of "Canto One: Love" starts a little differently·

In a dense forest under moonless skies...

With "moonless", it begms to come nearer to the feehng of the later versions.
"Moonless" may have suggested ''starless'' mn the hne that begms the next manu
script. But now the atmosphere 1s suddenly qute different:

A starless hush prepared epiphany
Near was the hour of the transfigunng gods

And so on. This change came when Sn Aurobmdo substituted the heading ''Book I''



THE COMPOSITION OF SA VITRI 1077

for Canto T' At this stage the openmg passage becomes entirely different and starts
to look more l1ke Savtr as we know 1t. In fact, almost the whole opening has been
replaced by somethmg new. It contmues·

Naght lost below mn leaves, on hugh enshrined
In her own mantle of 1mmens1ty
Wa1tung upon the marge of silence sat
Mute with the expectation of her change

These Imes, except for the first, remamed in some form for a long time, though some
of them were eventually changed beyond recogmt1on or discarded completely.

The lme that comes second m th1s version, "Near was the hour of the trans
figunng gods", was shifted to the begmning after some time. And havmg become the
opening line, 1t appeared again m slightly altered forms-first:

The hour was near of the transfigunng gods

Then

It was an hour of the transfigunng gods

Here Sn Aurobmdo has put the words "It was" at the begmmng This remams
through several manuscnpts. Then we have:

It was the hush of a transfigunng hour.

Thus 1s followed by something rather different:

It was the moment when the gods awake.

But Sn Aurobmdo changed "moment when" to "hour before" and the lme became:

It was the hour before the gods awake.

So here, m the twenty-first version of the openmg passage, we have the first line mn 1ts
final form Sn Aurobmdo went on enlarging and perfectmg the opening of Savtr
through some two dozen more manuscnpts But apart from capttalismg "gods", he
did not agam change the first lme.

(To be contnued)

RICHARD HARTZ



BIRTHDAY WISHES
SUN-EYED, 0 clear ray!
Ever adorned wth fancies gay
Lovmg and rapturous,

Always gentle,
Bearing on your v1sage

A cute sweet smile.

Conquenng, 0 Soldier!
All earthly sorrows
By native good humour,

Ever radiant, 0 Soul joyous!
Alert with ardent fervour.

Son of the Mother,
Worthy of Her Grace,

Your presence simply wall
All glooms efface

Comrade of the Supreme
D1vine on earth,

Always blessed
With heavenly murth

On thus auspicious
Birthday of yours

Our prayers anse
From a deepmost source,

A wish smcere and lovmg,
Our hearts shall always chensh:

"May many more of this day
Occur again and agam

In a happy way."
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A TRIBUTE TO THE "SACRED POET OF INDIA":
KAMALAKANTO-DA

IT 1s Just to express some of my unforgettable memories and heart-felt gratitude to the
"Sacred Poet of India'', our dear teacher Kamalakanto-da who passed away on 29
April 1999 that I render this article.

Kamalakanto-da took birth m West Bengal (Shbpur, Howrah) on 14th October
1913. His father's name was Kishory Mohan Mukherjee and the mother's Basant
Devi (from the Ganguli family). He completed hus graduation 1n English and Sansknt
from Calcutta Umvers1ty m 1933.

Kamalakanto-da was a teacher from 1933 to 35, a professor 1935-37, a secretary
of the Board of Education, Bengal, 1937-42 and a factory executive from 1942 to 49

He had been contributing articles to different magazmes even in his teens and in
his youth he participated in the nationalist movement for the freedom of Mother India
and was imprisoned. True to his nature he didn't ask for freedom-fighters' pension in
the post-independence era, he followed the path of the veterans like Nolini Kanta
Gupta and Sudhr Sarkar.

He became a devotee of the Mother and Sn Aurobmdo and came to the Ashram
on 12 August 1949. Since then he never looked back and worked mn the Ashram
whole-heartedly for half a century, and he followed the Mother's and Sri Aurobmndo's
teachmgs m every walk of his hfe. We get a glimpse of his Ashram-life which he has
described in a very picturesque manner in hus article titled "My Memorable Moments
with the Mother" published in M. P. Pandit' s book Breath of Grace.

By the Mother's Grace and also by his inherent gemus he could pen poems
which were brought out 1n various periodicals, such as India Tomorrow, Advance,
Pondy Observer, New Times Observer, Mother India, Beacon Light, Poet, Laurel
Leaves, Writers' Lafe Lane, Srinvantu, Sr Aurobndo's Action, etc.

His friends were M. P. John, Amado Yuzon and his son Benammn R. Yuzon,
Stephen Hill, Ernest Key, Krishna Snmvas, K. D. Sethna (Amal Kiran), M. P. Pandit,
K R Srimvasa Iyengar, R. Y. Deshpande, Kamal Gupta and many others with whom
he had literary correspondence.

As a renowned onental poet he was mvited by Dr. Amado M. Yuzon of the
Philippmes, the Founder and President of U.P.L.I. (Umted Poets Laureate Interna
tional) to jomn the 3rd World Poets' Meet at Manila, in 1970. Though he could not go
for the meeting three of hs poems, sent by him, were recited there. For hs contribu
tions he received due recogmtion and was made an honorary member, he was also
given the title "The Sacred Poet of Ind1a'' for hus exemplary services for world
brotherhood and peace through poetry.

Kamalakanto-da was a member of the World Poets' Society International,
(U.S.A.), Cinque Ports Poets' Society, England, World Um1on, and Pond1cherry
Cultural Academy. He gave some rado talks which were broadcast from A.I.R.
Pondicherry. His published book of poems and two plays, entitled Petals and Sparks,
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was highly praised by many poets and critics of mternational fame.
Kamalakanto-da was a smcere sadhak who did gate-duty at the Ashram regular

ly In my early youth when I came to the Ashram, I was very much mterested to
study Sn Aurobmndo's and the Mother's wntmgs. I came to know that he was takmg
Savtr-classes for adults, with the knowledge of the Mother. So I approached him and
forthwith he accepted me as hts student. I used to attend the evenmg classes which
were conducted m the Ashram School.

Kamalakanto-da not only brought us m contact with Sri Aurobmdo's great epic
Savtri; he also made us feel its mner meamng and consciousness. By readmg its
mantnc Imes agam and agam and explammg them m a most lucid and understandable
maner, he mfused mterest and enthusiasm m his students. We contmued to study
Savtr regularly, though not religiously We stud1ed Savitr with hum for twenty-four
years from 1975 to 1999.

Kamalakanto-da was a teacher and a guide who never became tired In spite of
hus frequent 1llness 1n hus e1ghtes, he continued to take our classes and carned on h1s
day-to-day activities regularly. If by chance someone was absent m the class, he
would enqmre about him from others and whenever he met the latter he would ask the
reason for his absence. To my utter surpnse I found that he not only used to wnte the
absentee's name but also the reasons of his absence 1f any, in his d1ary From thus one
can percerve how much Importance and emphasis he was grvmng to studying Savtr
regularly.

I came across a folder of Kamalakanto-da on top of which he had pasted a
pnnted quotation from Mathew Arnold; 1t reads as follows.

"Culture 1s md1spensably necessary, and culture 1s readmng; but readmg with a
purpose to guude 1t, and with a system. He does a good work who does anythmg to
help this, mdeed, 1t 1s the one essential service now to be rendered to education ''

Now, I would say, Kamalakanto-da beheved 1n 1t and practised 1t 1n his hfe.
The Mother's mscnption on one of hs birthday cards 1s reproduced on the

facmg page.

(To be concluded)

RAMCHANDRA PANI
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THE MOTHER'S BIRTHDAY BLESSINGS
TO KAMALAKANTO
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AT THE MOTHER'S FEET LIFE FALLS IN PLACE

ONE day mn the second week of November 1998, I could not bow down m front of the
Mother's Feet with the quotation from Savtr:

All Nature dumbly calls to her alone
To heal with her feet the achmg throb of hfe,

-because there were other devotees domg their pranam. This was m the Ashram
Meditation Hall. I didn't wait and came out saying to myself, "I have no achmg throb
nght now so 1t is alnght if I don't do my pranam today."

That very week I developed pam in the chest Yes, a severe ache as 1f any time it
would develop mto an attack' I was feeling weak, afraid and helpless. I took to bed,
doing only the bare mm1mum of housework. I felt an urge to pray to the Mother So,
lymg on my bed for three days I only chanted:

To heal with her feet the achmg throb of life.

I felt better and orgamsed my study table Under the glass covenng 1t I have
placed pictures of the Mother and Sn Aurobmdo with their messages. I removed the
glass, dusted and re-arranged the pictures till I was satisfied. However, one area
remained empty where no picture would fit m I tned my best in vanous ways to fill
up the empty space but 1t wouldn't work so I had to leave it that way till something
better came along.

Then on the 16th of November I went for the Mother's Room Darshan and
received the card with the picture of the Mother's feet-mn attractive shades of
bluewith the following lines.

All Nature dumbly calls to her alone
To heal with her feet the achmg throb of hfe
And break the seals on the dim soul of man
And kmdle her fire mn the closed heart of thmgs.

I was awe-struck! I went w1thm myself mto commumon with the Mother . A
httle while later standing on the footpath m the sun I read and re-read these four
mag1cal lines-my mmd became completely vacant of thought' Something myste
nous was happening. The Mother's feet were following me, chasing me hke the ones
mn The Hound ofHeaven I had read m my schooldays

Stull with unhurrymng chase,
And unperturbed pace
Deliberate speed, mayestc mnstancy,
Came on the following Feet.
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I came home and wanted to put the card somewhere where I could have a look at
the Mother's feet and read the verses every day Spontaneously, I went to my study
table and hfted up the glass and placed 1t on the empty space. Lo' 1t covered up the
space so perfectly well that once agam, awe-struck, I went within myself and ex
pressed my gratitude to the Mother for Her D1vme Ways of stepping into my hfe.

In the evening, after the day's revelations, my heart full of love and adorat10n for
the Mother, I sat down to read Savtr and opened the book on The Adoraton of the
Dvne Mother. I read on . To my utter surpnse I landed on the following Imes.

All Nature dumbly calls to her alone
To heal with her feet the aching throb of hfe
And break the seals on the dim soul of man
And kmdle her fire mn the closed heart of things

Savtr, p 314

At the day's end I grasped, once for all, that only clinging on to the Mother's
Feet, at all tmes, 1s the very best thing to do, for hfe then falls mn place mn perfect
harmony

SHYAMOLI KAPOOR

WHITE ROSES

Here Is a book Whte Rosesof great sugmf1cance. It contains the letters
which Huta received from the D1vine Mother of the Sr Aurobmdo Ashram
during the per1od 1955-1970 It wll bring home with direct intensity to the
soul of humanity the hght, love, truth and peace that always emanated from
the D1vme Mother. The book also mcludes the relevant quotations which she
sent to Huta from Sn Aurobndo and herself.

Available at:
PUBLICATION DEPARTMENT, Sn Aurobmdo Ashram, Pondicherry-605002

Phone (0413) 43054
DIPTI PUBLICATION, Sn Aurobmdo Ashram, Pond1cherry-605002 Phone (0413) 35067
VAK, 16, Jawaharlal Nehru Street, Pond1cherry-605001 Phone (0413) 34908



JOY, THE SPLENDOROUS RADIANCE

OH, but can joy be
Permanent mn Mahananda's
Man1festat1on?
Were this so, the Creator
Would rest m his own dehght
And there would be no movement,
No labour and stnfe
To achieve progress
For betterment.

This 1s the fief of the Creatr1x
The Supreme Mother's ...
It 1s within her mighty arms
That the Creator's will
And des1gn man1fest

Hers I'> the burden and
The sacnfice-
Hers 1s the glory
And the ecstasy'

The Gods worship her,
The Avatars serve her
In their multitudmous
Capac1tres

What magnificently concerted
Orchestration resounds
Throughout the universe'

Listen, hsten to 1t mn your heart,
Be mtuned to its melody .
And watch the sun nse
On the awakenmg shore

Do I hear 1t sing
As 1t ebbs and flows?
Will the mormng raga
Uphft my soul
To a splendorous Paradise?

GEORGETTE COTY
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THE VEDAS AND THE FUTURE OF INDIAN CULTURE
TE Vedas are traditionally considered as the bedrock of Ind1an culture and crvl1sa
t1on But what 1s the bas1s of thus traditional reverence for the Vedas? Is 1t based on
some truth o 1s 1t a trad1tonal superstrtuon hke many other beliefs Even 1f there 1s
some truth mn the Vedas how far are they relevant to the future of Indian culture or the
progress of human culture mn general These are important questions whlch have to be
satisfactonly answered to understand the value of this ancient scnpture. The present
article exammes this 1ssue 1n the hght of Sn Aurobmndo's thought

Is there at all anythmg of value mn the Vedas? If we are to accept the ntuahstic
mterpretat1on of Sayana and the naturalistic mterpretat10n of the European scholars
then there 1s nothmg deep and profound mn the Vedas which can be of much value to
the present or future of mankmd The Vedas m these conceptions are either a manual
of rehg1ous ntuals or the ''babblmgs of a child-humanity'', chantings of prm1trve
barbanans. But Sn Aurobmdo, with his spmtual and psychological mterpretatlon has
opened a new chapter m Vedic mterpretatlon He has given to the modern Vedic
scholar a new approach and a deeper hght to look mto this ancient scnpture In this
new hght shed by Sn Aurobmdo the Vedas present themselves as a great saga of
spmtual quest, adventure and victory

The Vedas m the Indian sp1ritual tradrt1on are held mn great respect as an
express10n of the highest spiritual msp1rat1on The men who revealed the Vedas are
considered as RIshs, sptual seers possessing the hghest spiritual wsdom. The
Vedic hymns are considered as Mantras, sacred words breathed out from the depth of
the heart by a process of spmtual contemplat10n ''Mantras are the products of
spmtual contemplat10n"1 says Yaska the ancient commentator on the Vedas And a
constantly recumng theme m this ancient Vedic tradition 1s that there 1s a deeper
spmtual meanmg to the Vedas which can be fathomed only by the seer and the yogi
The Vedic sages themselves speak of their utterances as secret words which reveal
their entire s1gnufcance only to the seer kavaye nvacanan nnyan vacars Yaska
remarks m his epilogue to the N1rukta· ''Concernmg the mantras none can claim to
have perceived their truths 1f one 1s not a rsh and a tapasw ''? Most of the ancient
trad1t10nal commentators of the Vedas, though predommantly ntuahstic m their
approach, adrmtted the poss1b1hty of a spmtual or iidhyiitmzc mterpretat10n of the
scnpture But Western scholarship led by Max Muller ignored all these suggestions
Inherent mn the ancient Vedic trad1t1on and succeeded mn fo1stung on the academ1c
commumty a naturahstlc mterpretatlon based on a mass of mgemous but superficial
scholarship And the result 1s that a whole generat10n of Vedic scholars was misled
mnto the bypaths of Vedic enqmry mstead of proceedmg with a penetratmng mntu1ton
straight mto the heart and core of the Vedic secret.

One of the major defects of modern Vedic scholarship and mterpretatlon on the
Imes set by Western scholars 1s that too much importance 1s given to secondary and
non-essential factors hke phlology, linguistics, h1story, comparative relgon, etc ,
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while the most important and pnmary thmg needed 1s totally ignored. For example, a
modem scholar wntmg on the qualfcatons needed for Vedic exegesis observes:
''The w1denmg scope and fields of modem knowledge make severe demands on the
eqmpment of the mterpreter of the Vedas. He should not only be conversant with the
Veda and Vedanga m the traditional way, but also possess an expert knowledge of
text-crtc1sm, comparatrve philology, comparative mythology, relg1on and phloso
phy, ancient history, anthropology, archaeology, assynology and several other rele
vant sciences ''' A Vedic scholar may possess all the quahfications hsted here but 1f
he doesn't have the spmtual mtmt10n or at the least psychological ms1ght he may
totally miss the mnner meanmng of the Vedas. So what 1s needed most for dec1phermg
the Vedic secret ts not so much a vast and vaned scholarsh1p--though that 1s very
helpful-but a spintual mtuit1on of the seer which can to a certam extent identify
1tself with the consciousness of the Vedic nshus, relive their essental expenence and
vs1on and therefore penetrate with holstuc mns1ght into the very spurt of Ved1c
culture.

Thus does not mean that only persons with sputual intuton are fit for Vedic
scholarship. For a Vedic scholar who doesn't have this spiritual mtmtion or expe
nence there are two poss1b1httes: either he must try to acquire the deeper mns1ght of
the mystic through a deep and silent contemplation on the Vedic mantras or else
humbly accept his hm1tat1ons and base his scholarship on the works of mystics who
had thus deeper insight. The great respect grven to the authonty of the Vedic revela
t1on by the Hmndu thinkers, philosophers and scholars was an express1on of this
humility. One of the sold supporting factors m favour of Sri Aurobmndo's psycho
log1cal interpretation of the Vedas 1s the Immense respect with whch the Upan1shad1c
sages and thmkers treated the Vedic revelation. If the Vedas were only the outpour
mgs of pnm1tive barbanans then the respect shown to the Vedic authority by the great
thmkers and sages of the Upamshads with the highest mtellectual and spmtual accom
phshments becomes mexphcable As Sn Aurobmdo pomts out:

"The sacred verses [of the Vedas], each by itself held to be full of a drvmne
meamng, were taken by the thmkers of the Upamshads as the profound and pregnant
seed-words of the truth they sought, and the highest authonty they could give for their
own subhme utterances was a supportmg citation from their predecessors with the
formula, tad esa rcabhyukta 'Thus Is that word whuch was spoken by the Rug-veda'.
Westem scholars choose to 1magmne that the successors of the Vedic R1sh1s were m
error, that, except for some later hymns, they put a false and non-existent meanmg
mto the old verses and that they themselves, drvded from the RIshus not only by ages
of time but by many gulfs and separatmg seas of an mtellectuahsed mentahty, know
mfm1tely better But mere common sense ought to tell us that those who were so
much nearer mn both ways to the ongmal poets had a better chance of holdmg at least
the essential truth of the matter and suggests at least the strong proba1:J1hty that the
Veda was really what 1t professes to be, the seekmg for mystic knowledge, the first
form of the constant attempt of the Ind1an mind, to whch 1t has always been faithful,
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to look beyond the appearances of the physical world and through its own mner
expenences to the godheads, powers, self-existence of the One of whom the sages
speak varously-the famous phrase mn which the Veda utters its own central secret,
ekam sad vipra bahudha vadanti '''

This 1s also the reason why someone who demes the Vedic authonty based on
mere reason or sense-expenence 1s not given much respect mn the ancient Hindu
rehg1ous culture. If someone dares to deny the Vedic authonty and wants to preach
somethmg new, 1t cannot be based on reason whch 1s mnfenor to spntual mntu1ton,
but on an equally authentic or greater spmntual mnturton. The importance of Sn
Aurobmdo's psychological mterpretatlon of the Vedas lies precisely in this crucial
spmtual factor needed for d1scovenng the Vedic truth. Sn Aurobmdo's mterpretat1on
1s not based on mtellectual scholarship-though he had that mn abundancebut on his
own vast and nch yogic expenence, espec1ally on a very specific mntut1on mnto the
Vedic symbolism As Sn Aurobmndo, descnbmng some of his own inner expenences
which led hmm to the study of the Vedic lore, says

"My first contact with Vedic thought came mdirectly while pursumg certam
Imes of self-development mn the way of Indian Yoga, which, without my knowmg 1t,
were spontaneously convergmg towards the ancient and now unfrequented paths
followed by our forefathers. At this time there began to anse m my mmd an arrange
ment of symbolic names attached to certam psychological expenences which had
begun to regulanse themselves... "'

" .. I found.. that the mantras of the Veda 1llummated with a clear and exact light
psychological expenences of my own for which I had found no sufficient explanation
either m European psychology or in the teachmgs of Yoga or of Vedanta, so far as I
was acquamted with them, and. secondly, that they shed hght on obscure passages
and ideas of the Upamshads to which, previously, I could attach no exact meanmg
and gave at the same time a new sense to much in the Puranas.''6

(To be concluded)

M s SRINIVASAN

References

I The Cultural Hentage ofIndia, Vol I, pub by Ramaknshna Insutute ofCulture Quoted by Snmat Anrvan
mn Ved Exegesis. p 316

2 Ibd,p 323
3 Ibd Editor s Preface by A D Pusalkar
4 SABCL, Vol 14, pp 261-62
5 SABCL, Vol 10, p 34
6 Ibd p 37



SRI AUROBINDO-THE SOUL OF INDIA
( Continuedfrom the issue of October 1999)

WE are now going to give a comprehensive analysis of the all-absorbing theme· a
study of Indian culture, h1stoncal 1s well as interpretative, illuminated by revealing
beams of comparative cnt1c1sm. an eighteen-chapter sequence entitled "A Defence of
Indian Culture", yet much more than a "defence" ,-rather 1t 1s a re-statement, a
robust stock-taking The four roughly equivalent sections are devoted to "Religion
and Spmtuahty", "Indian Art", "Indian Literature" and "Indian Pohty", respe
ctvely Four self-sufficient sections these, but umted by the underground waters of
the spmt. one power, one mnsp1raton 1s seen to achieve vaned self-expressions; a
satisfying play of multiple1ty onginatmng from a smgle fount of all-sustammg energy.
It 1s hke wave following wave, advancmg and retreatmg and advancing agam, the
chapters had ongmally appeared mn the Arya, month after month, and this alternate
glancmg backward and cantenng forward became necessary to call the reader's
attention and carry 1t eas1ly onward. There 1s thus a rhythm mn the seeming rentera
tons, and this too 1s a part of the fascmnatons of the work and the arguments, its
expository charm and power of persuasion

The 1mutal difficulty that ml1tates agamst an understanding of Hmnduusm 1s that 1t
seems to be many thmgs to many people Has 1t a single scnpture like the Bible or the
Koran? a single Founder like the Buddha, Christ or Mahomet? asks Sn Aurobmndo.
"The only thmg fixed, ng1d, postrve, clear 1s the social law, and even that vanes in
different castes, regions, communities ''

To help us out of our perplexity, Sn Aurobindo descnbes certain essential points
of Hindu religious thought and practice He wntes.

''I have described the framework of the Indian idea from the outlook of an
intellectual crtac1sm, because that 1s the standpoint of the cnt1cs who affect to
disparage its value. I have shown that Indian culture must be adjudged even from this
alien outlook to have been the creation of a wide and noble spmt. Inspired in the
heart of 1ts bemg by a lofty principle, 1llumined wth a strkmng and uplftung 1dea of
1ndrv1dual manhood and 1ts powers and 1ts poss1ble perfection, aligned to a spacious
plan of social architecture, 1t was ennched not only by a strong phllosoph1c, intel
lectual and artustic creativeness but by a great and vrvfymng and fruitful life-power.
But this by itself does not give an adequate account of its spint or its greatness. One
might descnbe Greek or Roman crvlsat1on from thus outlook and muss httle that was
of importance, but Indian c1v1hsation was not only a great cultural system, but an
immense religious effort of the human spmt.

The whole root of difference between Indian and European culture springs from
the sp1ntual amm of Indian crvl1sat1on It 1s the turn which thus aum imposes on all the
nch and luxunant vanety of its forms and rhythms that grves to 1t 1ts umque charac
ter For even what 1t has m common with other cultures gets from that tum a stamp of
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stnkmg onginahty and solitary greatness. A spintual aspiration was the govemmg
force of this culture, its core of thought, its rulmg passion. Not only did 1t make
sp1ritualty the highest aim of hfe, but 1t even tned, as far as that could be done mn the
past conditions of the human race, to tum the whole of life towards spmtuality. But
smce religion 1s m the human mind the first native, 1f imperfect form of the spmtual
impulse, the predommance of the spmtual idea, its endeavour to take hold of life,
necessitated a castmg of thought and action mto the relig10us mould and a persistent
filling of every C!fcumstance of hfe with the religious sense; 1t demanded a pervadmg
relg1o-philosophuc culture. The highest spirituality mndeed moves m a free and w1de
air far above that lower stage of seekmg whch 1s governed by relgrous form and
dogma, 1t does not easily bear their l1mutations and, even when 1t admits, 1t transcends
them; 1t lives mn an expenence which to the formal rel1grous mmnd 1s unintelligible
But man does not arnve immediately at that highest mnner elevation and, 1f 1t were
demanded from him at once, he would never amve there At first he needs lower
supports and stages of ascent; he asks for some scaffoldmg of dogma, worship,
image, sign, form, symbol, some mdulgence and permission of mixed half-natural
motive on which he can stand while he bmlds up m him the temple of the spmt. Only
when the temple 1s completed can the supports be removed, the scaffoldmg disappear
The relig10us culture which now goes by the name of Hmndusm not only fulfilled this
purpose, but, unhke certam other credal relgons, 1t knew its purpose It gave itself
no name, because 1t set itself no sectanan limits, 1t claimed no umversal adhes10n,
asserted no sole mfallible dogma, set up no smgle narrow path or gate of salvaton, 1t
was less a creed or cult than a contmuously enlargmg trad1t10n of the Godward
endeavour of the human spmt. An immense many-sided and many-staged provision
for a spiritual self-bu1ldmng and self-finding, 1t had some nght to speak of itself by the
only name 1t knew, the eternal relg1on, sanatana dharma It 1s only 1f we have a just
and nght appreciation of this sense and spurt of Indian rel1gon that we can come to
an understandmg of the true sense and spmt of Indian culture

Now just here 1s the first baffling difficulty over which the European mmd
stumbles; for it finds itself unable to make out what Hmdu relg1on 1s Where, 1t asks,
is its soul? Where 1s 1ts mind and fixed thought? Where 1s the form of its body? How
can there be a religion which has no ngd dogmas demandmg belief on pam of eternal
damnation, no theological postulates, even no fixed theology, no credo d1stmgmshmg
1t from antagonistic or rival rel1gons? How can there be a relgon which has no papal
head, no govemmg ecclesiastic body, no church, chapel or congregational system, no
bmding rehg1ous form of any kmd obligatory on all its adherents, no one admm1s
tration and discipline? For the Hmndu pnests are mere ceremonial officiants without
any ecclesiastical authonty or d1sc1plmary powers and the Pundits are mere mter
preters of the Shastra, not the law-givers of the rehg10n or its rulers How agam can
Hmndusm be called a relgon when 1t admits all beliefs, allowing even a kand of hgh
reaching atheism and agnostic1sm and perm1ts all possible sputual experiences, all
kands of relgous adventures? The only thing fixed, ngid, positive, clear is the soc1al
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law, and even that vanes IO different castes, regions, commumties. The caste rules
and not the Church; but even the caste cannot punish a man for his behefs, ban
heterodoxy or prevent his following a new revolutionary doctrine or a new spmtual
leader. If 1t excommunicates the Chnst1an or the Mush1m, 1t 1s not for religious belief
or practice, but because they break with the social rule and order. It has been asserted
IO consequence that there 1s no such thung as a Hmndu religion, but only a Hmndu soc1al
system with a bundle of the most dsparate relg1ous beliefs and institutions The
precious dictum that Hmnduusm 1s a mass of folklore with an ineffective coat of
metaphysical daubing 1s perhaps the final judgment of the superficial occidental mind
on thus matter.

This misunderstanding spnngs from the total difference of outlook on rehg1on
that drvdes the Ind1an mmnd and the normal western intelligence The difference 1s SO
great that 1t could only be bndged by a supple philosophical traIOing or a wide
spmtual culture; but the estabhshed forms of rehg1on and the rigid methods of
philosophical thought practised IO the West make no provis10n and even allow no
opportunity for ether. To the Ind1an mnd the least important part of relg1on 1s 1ts
dogma; the rehgious spmt matters, not the theological credo On the contrary to the
western mmnd a fixed intellectual belief is the most important part of a cult, it 1s 1ts
core of meaning, 1t 1s the thung that dstingu1shes rt from others For 1t 1s 1ts formu
lated beliefs that make 1t enther a true or a false rehg1on, according as 1t agrees or
does not agree with the credo of its critic. This not1011, however foolish and shallow,
1s a necessary consequence of the western idea which falsely supposes that IOtel
lectual truth is the highest venty and, even, that there 1s no other. The Indian relig10us
thIOker knows that all the highest eternal ventJes are truths of the spirit. The supreme
truths are neither the rgd conclusions of log1cal reasoning nor the affirmations of
credal statement, but fruits of the soul's IOner expenence Intellectual truth 1s only
one of the doors to the outer precIOcts of the temple. And SIOCe IOtellectual truth
turned towards the Infimte must be IO its very nature many-sided and not narrowly
one, the most varymg IOtellectual behefs can be equally true because they mirror
different facets of the Infinite. However separated by IOtellectual distance, they still
form so many side-entrances which admit the mind to some famnt ray from a supreme
Light There are no true and false rehg10ns, but rather all religions are true IO their
own way and degree. Each 1s one of the thousand paths to the One Eternal

Indian rehg10n placed four necessities before human life. First, 1t imposed upon
the mind a belief mn a highest consciousness or state of existence umversal and
transcendent of the umverse, from which all comes, IO which all hves and moves
without knowmg 1t and of which all must one day grow aware, retumIOg towards that
whtch 1s perfect, eternal and infimte. Next, 1t laid upon the IOdiv1dual hfe the need of
self-preparation by development and expenence till man 1s ready for an effort to grow
consc10usly IOto the truth of thiS greater existence. Thirdly, 1t provided 1t with a well
founded, well-explored, many-branchmg and always enlarging way of knowledge and
of spun1tual or religious discipline. Lastly, for those not yet ready for these higher
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steps 1t provided an orgam1sat1on of the individual and collective life, a framework of
personal and soc1al discipline and conduct, of mental and moral and vital develop
ment by which they could move each mn his own hmits and according to his own
nature in such a way as to become eventually ready for the greater existence. The first
three of these elements are the most essential to any religion, but Hinduism has
always attached to the last also a great importance; 1t has left out no part of life as a
thing secular and foreign to the relgous and spiritual hfe. Stull the Ind1an religious
tradition 1s not merely the form of a rehg10-social system, as the ignorant cntc vamnly
imagines. However greatly that may count at the moment of a social departure,
however stubbornly the conservative rehg1ous mmd may oppose all pronounced or
drastic change, still the core of Hindmsm 1s a spintual, not a social disc1plme.
Actually we find rehgions hke Sikhism counted m the Vedic fam1ly although they
broke down the old soc1al tradition and invented a novel form, whale the Jamns and
Buddhists were trad1tonally considered to be outs1de the relg1ous fold although they
observed Hindu social custom and mtermamed with Hmdus, because their spiritual
system and teaching figured m its origin as a demal of the truth of the Veda and a
departure from the contmmty of the Vedic line. In all these four elements that
constitute Hmndursm there are major and mmnor differences between Hmdus of various
sects, schools, commumties and races; but nevertheless there is also a general umty of
spmt, of fundamental type and form and of spmtual temperament which creates m
this vast flmd1ty an immense force of cohesion and a strong pnnc1ple of oneness.

The fundamental idea of all Indan relg1on 1s one common to the hghest human
thmnkmng everywhere. The supreme truth of all that 1s 1s a Being or an existence
beyond the mental and physical appearances we contact here. Beyond mind, hfe and
body there 1s a Spmt and Self contammg all that 1s fimte and mfimte, surpassing all
that 1s relative, a supreme Absolute, ongmatmg and supporting all that 1s trans1ent, a
one Eternal A one transcendent, universal, or1gmnal and sempiternal Divin1ty or
drvmne Essence, Consciousness, Force and Bliss 1s the fount and continent and 1nhab1
tant of thmgs Soul, nature, life are only a mamfestation or partial phenomenon of this
self-aware Eternity and ths conscious Eternal But thus Truth of bemg was not se1zed
by the Indian m1nd only as a philosophical speculation, a theological dogma, an
abstraction contemplated by the intelhgence. It was not an idea to be mdulged by the
thmker m his study, but otherwise void of practical bearing on life. It was not a
mystic subhmation which could be ignored m the dealmgs of man with the world and
Nature. It was a hving spintual Truth, an Entity, a Power, a Presence that could be
sought by all accordmg to their degree of capacity and seized in a thousand ways
through life and beyond life Thus Truth was to be hved and even to be made the
governmg idea of thought and hfe and action This recognuton and pursuut of some
thing or someone Supreme behind all forms 1s the one umversal credo of Indian
rehgion, and 1f it has taken a hundred shapes, it was precisely because it was so much
ahve The Infimte alone justifies the existence of the finite and the fimte by itself has
no entirely separate value or mdependent existence. Life, if it is not an illusion, is a
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divine Play, a manfestat1on of the glory of the Infmite. Or it is a means by which the
soul growmg m Nature through countless forms and many hves can approach, touch,
feel and umte itself through love and knowledge and faith and adoration and a
Godward wll mn works with thus transcendent Bemng and ths mnfmmute Existence This
Self or this self-existent Bemg is the one supreme reality, and all thmgs else are either
only appearances or only true by dependence upon it It follows that self-realisation
and God-realisation are the great busmess of the lvmng and thmkmg human bemg. All
life and thought are m the end a means of progress towards self-realisation and God
real1sat1on

Indian rehg10n never considered mtellectual or theological conceptions about the
supreme Truth to be the one thmg of central importance. To pursue that Truth under
whatever conception or whatever form, to attam to 1t by inner expenence, to hve m 1t
m consciousness, this 1t held to be the sole thmg needful One school or sect might
consider the real self of man to be md1v1s1bly one with the umversal Self or the
supreme Spmt Another might regard man as one with the D1vme m essence but
different from hum mn Nature A th1rd might hold God, Nature and the mndrv1dual soul
m man to be three eternally different powers of bemg But for all the truth of Self
held with equal force, for even to the Indian duahst, God 1s the supreme self and
reality m whom and by whom Nature and man lve, move and have their bemg and, 1f
you elimmate God from his view of thmgs, Nature and man would lose for him all
their meanmg and importance The Spmt, umversal Nature (whether called Maya,
Prakntt or Shaktt) and the soul in lrvmng bemngs, Jrva, are the three truths which are
umversally admitted by all the many relg1ous sects and conflicting relgrous ph1lo
soph1es of Inda. Universal also 1s the admss1on that the discovery of the inner
spmtual self m man, the drvmne soul m him, and some kmd of hvmg and umtmg
contact or absolute umty of the soul m man with God or supreme Self or eternal
Brahman 1s the condition of sputual perfect1on.''2

(To be continued)
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BEHAVE AS IF THE MOTHER WAS
LOOKING AT YOU

WHILE I hved m the Ashram dunng my childhood and early adulthood, I had not
qmte fully underr.tood what Sn Aurobmdo meant by these words. As always with his
words, until you expenence them yourself and discover their value you do not
comprehend the full s1gmficance

Over the years of workmg outside the Ashram, gradually I began to understand
the value of these words. Actually 1t 1s a formidable weapon to fight through the
difficulties of h1fe

There have been vanous tmmes m my hfe when I have used this mantra and, to
my surpnse, with astoundmg results Let me cite some examples

First mn action. I am very angry wth a jun1or officer mn my company and I am
about to sack him Then I tell myself-the Mother 1s watchmng your behaviour The
moment I thmk of the Mother, I feel distanced from the problem I become careful mn
my assessment of the person and begm to see thmgs m a different perspective I share
my pomt of view with the officer He admts hs fault and I am glad to report that he
1s working out fine My forgiveness had a deep mmpress1on on hum which 1s what
brought him to change. Now I have made it a practice to 1magmne that the Mother 1s
standmg there watchmg me This immediately puts me on my guard and I am on my
best behaviour

Life, frankly, offers a lot of temptations-many of them totally unnecessary and
some of them even harmful. For many years I never smoked Once I reached a semor
pos1ton mn the company, I began to feel 1t necessary to smoke a c1garas a s1gnal to
people around me that I had arrrved mn hfe I began to be known as a 'cigar person'.
As gifts, I used to receive expensive boxes of cigars But whenever I vus1ted the
Ashram I never ever smoked a smgle cigar-be 1t for a week or two weeks at a
stretch. One day I wondered why I never felt hke smokmg m the Ashram, while I
memly puffed on elsewhere mn the world. It dawned on me that I feared that the
Mother was lookmg at me and would have been shocked to learn about this bad habit
of mme. I gave 1t up mstantly and have never gone back to smokmg.

Now to thoughts. Sometimes I have dangerous thoughts that cause turbulence 1n
my environment-my dnve to improve thmgs dramatically mn my company and
pumsh people who are not on my wavelength Then I thmk the Mother 1s standmg
there. This puts me on the defensive and brings soberness m my thoughts and
prevents me from takmg wrong actions. It 1s not Just about praymg to her, it 1s a more
concrete step. If you can 1magme her presence physically standmg by you and
watchmg over your actions and thoughts, 1t really puts the brakes on you. First of all,
you begm to question yourself before you take any action Am I domg the nght
thmg/am I bemg unfair, Jealous, env10us, greedy, ambitious/am I makmg myself a
smaller human bemg than I should be or need be? Invanably I find that there 1s an
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alarm system at work in this practice. In case you have forgotten about the Mother's
presence whle making a dec1son, a sudden uneasiness develops and you at once
remember the promise you made to yourself- "Remember the Mother 1s looking at
you''

I must admit that sometimes thus frustrates me because I feel I am robbmng
myself of the freedom of action. But on balance, and bounce, I find that I have
benefited by 1t and I will definitely vote for the Mother's presence.

It 1s a mantra that saves you a lot of trouble!

RAMRAJ

(NB Much more than the social context, the Mantra 1s for spmtual life The full statement 1s·
"Always behave as 1f the Mother was lookmg at you, because she 1s, indeed, always present ''
See The Mother, SABCL, Vol 25, pp 108-109 -RYD.)

I WAS SEARCHING ME

EACH and every breath was in search of me
And all around myself I was mn search of me

When bylanes of how and why were dissolved
Roads themselves travelling were in search of me

I had to wear the noose of many a word around my neck
Every one of them was specifically in search of me

Again a search I have begun for a boat
The furrows in the sea have been in search of me

I couldn't do away even with a pmnchful of gloom
Though for ages radiance was in search of me

BHARAT BHATT 'Tara!'

(Translated by M. R Dave from the ongmnal mn Gujarati)

(Courtesy Skylark-84/85)



A TALE OF TWO YOGIS

IT ts widely known that Sn Aurobmdo refused to meet Mahatma Gandh1. For some
people, this has s1gmfied a tussle between 'other-worldly' spmtuahty and social
activism rooted mn the everyday problems of hfe. There 1s certamly a substantial
difference between the two realms of engagement, but 1s there necessarily a conflict?

Sn Aurobmndo's thoughts on the assassination of Gandhy did not md1cate any
confhct. This is what Sn Aurobmdo wrote at the time. "I would have preferred
silence in the face of these circumstances that surround us For any words we can find
fall flat am1d such happenings. Thus much, however, I wll say that the Light which
led us to freedom, though not yet to umty, still burns and will burn on till 1t conquers.
I believe firmly that a great and umted future ts the destmy of this nation and its
peoples.''

He contmues: ''The Power that brought us through so much struggle and suffer
ing to freedom, will achieve also, through whatever strife or trouble, the aim which so
pmgnantly occupied the thoughts of the fallen leader at the time of hus trag1c endmg;
as 1t brought us freedom, 1t will bring us unity A free and united Ind1a will be there
and the Mother will gather around her her sons and weld them mto a smgle national
strength m the hfe of a great and umted people.''

Yet, at least three generations of political act1V1sts, who have admred Gandhy
as an mnsp1raton for rad1cal actuon, have virtually dsmussed figures hke Sr
Aurobmndo. For the activist, struggling agamnst soc1al injustices here and now 1s a far
more worthwhile goal than undertakmg the uncharted quest for the self. Similarly,
those who seek the self feel a deep dtssattsfactton with the hustle and bustle of
struggles for social transformation.

As the hves ofGandhtJi and Sn Aurobmdo demonstrate, this ts only apparently a
drvde. Gandhy remained a householder and poltuc1an whle strvmng for the punty
and ngour of a sanyasn. Even m old age, when the mner yearning for tranqmlhty
was deeply compellmg, he did not flmch from the field of hands-on, worldly action
Thus the journey to not-torn Noakhah where he, at the age of 78, walked from village
to village to restore communal harmony.

Sn Aurobmdo gave up the hfe of a bureaucrat and later a revolut10nary, to delve
deep mto the spmt For the last four decades of his hfe, he remamed within his
Ashram, apparently aloof from worldly affairs Hts contact with other people, inclu
dmng disciples, was restricted to the bare min1mum

He answered quenes m writmg and composed large volumes of poetry and prose
on the mward Journey.

Jayantlal Parekh, a member of the Sn Aurobmdo Ashram since 1938 and the
head of the archives, has suggested that GandhtJl and Sri Aurobmdo represented
different kands of light. Each was destined to play a vital, distinctive role Thus 1t is
futile to attempt any facile comparison between the lfe-work of the two figures.

Yet there is fertile ground for those who seek the complementary elements mn
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these great lives. For the raison d'etre of Gandh1J1's worldly mvolvement, after all,
was the poss1b1lity that the self can be perfected and the ultimate truth sought within.

And at the core of Sn Aurobmdo's life-Journey, correspondmgly, was the explo
rat1on of ways by whch the consciousness of humanity could be raused

Thus 1s why, even half a century after they both left this world, 1t 1s relevant to
address Sn Aurobmdo's refusal to meet Gandh1J1 The observations of Jayantulal
Parekh on thus 1ssue offer valuable ms1ghts Parekh, who recently passed from th1s
world, believed that Sn Aurobmndo's decs1on was born "out of a deep spmtual
consideration for hum [Gandh1yi] and the work he had come to accomplish " Parekh
appealed to his readers that, 1n order to grasp the truth of this statement, they ought to
understand the nature of spmtual consciousness and how 1t moves and acts

"Social etiquette has no room mn spiritual culture. Sn Aurobmndo's seemg
Gandh1J1 would have mtroduced a d1sturbmg wave m a set field m which Gandh1J1
worked," wntes Parekh.

"It would have disturbed the work Gandh1J1 was domg and m which he was
being led by a moral force Sn Aurobmndo represented a different Light, a different
Force perhaps, 1f not qmte a different and contrary nature.. It was better to have left
Gandh1J1 alone to run through his own time and course of events and actons''

The precise nature of these differences may not be easy for most of us to grasp.
However, the very attempt holds a prorruse of ennchment and deeper perception But,
as Jayantlal Parekh cautions, the ways of spmtual consciousness can only be under
stood by those who approach the spmntual path m a spint of humility

RAINI BAKSHI

(Courtesy The Tmes of Inda, New Delhi)

ON THOUGHTS AND APHORISMS

BY THE MOTHER

The Mother's commentaries on over five hundred 'Thoughts and Aphorisms' of
Sn Aurobmndo on God, man and life. These aphorisms were wntten, said the
Mother, "in order to break up the usual conception, to bnng one 1n touch with a
deeper truth".

Pages 362 Pnce Rs. 150.00 Packing & Postage· Rs 30.00 (Regd Post)

Please note that packmg andpostage ts not charged
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THE LIGHT OF PANINI

( Continuedfrom the issue ofOctober 1999)

10. The date of Panini, Yajnavalkya and Janamejaya and Girindrasekhar

ONE of the later Brahmanas was Yaynavalkya Brahmana. Katyayana, Patanyal and
Kasika tell us that Yaynavalkya was a contemporary of Panmnu. Ths 1s the most
important clue to ascertam the age of Panmi. The Vishnu Purana says, YaJnavalkya
was a guru of Satamka (a leader of a hundred-fold army) Satamka was the son of
Janamejaya (a shaker of people, ey, to shake). Janamejaya himself was the son of
Panksh1t (a ruler of all he surveys, ksh, to rule) who was born at the close of the
Bharata War. Panksht died at the age of sixty, says the Mahabharata. After Panksht,
Janamejaya ascended the throne of Hastmapura.

With this mformation, let us consult Purana Pravesha (an mtroduction to the
study of the Puranas) by the great psychologist Gmndrasekhar Basu known for his
psychiatric study of the Mahabharata. He studied m detail the date of the war.

He starts with the puramc date, which says that 1015 years mtervened between
the birth of Panksht and Nanda's coronation to the throne of Magadha. The corona
ton took place m 401 B.C. So Panksh1t's birth and the close of the war took place mn
1015+401 = 1416 BC.

The discrepancy of 2700 years between our astronomical calendar and the
h1stoncal Pauramc Calendar he has dscussed mn full. Interested readers may refer to
1t

Followmg his table of kings, we get that 1416-60 years = 1356 B.C. was the
date of Janamejaya's coronation in Hastmnapura. As Yaynavalkya was the Vedic guru
of his son, JanameJaya and Yajnavalkya were more or less of the same age. And
Pamm bemg a contemporary-probably senior-of YaJnavalkya, they are all more or
less of the same age. So they were born m 1386 B C , takmg the average of 30 years
for a pnnce to become a kmg. This estimate is a rough one. But we can say that
Pamm was born about 3400 years ago.

By a further study of Purana-Pravesha, we come to know that the sovereign of
the epic was Janameyaya II, son of Pankshut II Both were weak kmgs. So we
presume that Vyasa projected the glory of the former kmgs of the same name to
awaken the nation through the ep1c Thus 1s just as Bank1m's novel (Anandamath with
its immortal song Vande Mataram) was composed to awaken the nat10n.

Bank1m assigned Pamm's date as 'not later than' 11th century B.C. Had he
guessed the subtle difference between Bhasha and Sansknt, he would have gone to an
earlier date. Amal K1ran (K. D Sethna) assigns 1149 B.C on other grounds.
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11. Patanjali: Maurya-The Controversy of Image and Non-Image

Patanyalr's date was fixed at 150 B.C., based on three vague words and events
1) Maurya; 2) Pushyamutra, and 3) the serge of Saketa by a Yavana.

'Maurya' has been rmsunderstood for not knowmg the grammar and the langu
age. Explammg Pamm 5.3.96, PatanJah says, Mauryas are artisans who make muwas,
murts, 1mages of different gods for worship. They get hiranya, gold, money 1n
exchange of their art and make a decent lvmng out of it.

This has nothmg to do with the Maurya Dynasty mn a far distant future. 'Mura'
with the affix 'ya' makes the simple formation 'maurya', as we have 'sundara'
becommg 'saundarya'.

The art of makmg images out of clay, wood, stone or metal was prevalent long
before Panim. Certam passages m the Veda condemn the mura-devas (people who
worship 1mages) and sisna-devas, Indicating the Shvalga-Gaunpatta, a symbol of
cosmic-to-ammal and ammal-to-cosmic creation In the Veda, YaJna had taken such a
promment place, that they condemned the worshippers of images This ragmg contro
versy of image or non-image can be set at rest by saymg that both are possible
without clash, dependmg on the make of the mmnd of the worshipper. Is any creation
possible without image out of 1magmnation, mental, verbal or emotional? Every
thought 1s an 1mage.

Ramaknshna was established m Advaita and yet worshipped Kah. Vivekananda
worshipped Kah, though he forbade the picture of Ramaknshna at Mayavat1.
Rabmdranath in his creed was a non-1mage-worshipping Hindu (census report), but
mvoked Surya, Saraswat, Usha, etc. mn word-mmages, movmg to Nature, God and
boundlessness, throughout his wntmgs and songs Sn Aurobmdo, an agnostic in the
begmnmg, was possessed by Knshna Vasudeva. His poem The Stone Goddess sees
the World-Mother man image of Kah

Along with this a remark of Yaska mn Nrukta that devatas are both purusha
vidha (hke human bodes) and a-purusha-vdha (not lke human bodies) wll make us
ponder for a moment when we thmk of separate cults and isms round great persona
lities of Mother Ind1a, m the lap of Mother Prithiv1. Instead of quarrelling we should
think of the 'immense upnse' to which human Speech can go With this necessary
digress1on, let us switch back to Pushyamitra

12. Patanjali: Pushyamitra

Nowhere it is wntten mn h1s great commentary that he was a pnest of Pushya
mutra, the kmg of the Shunga Dynasty who overpowered the Mauryas. Pushyamutra 1s
a common name-a compound of the star pushya and the appellation mtra later used
as a surname. Some affluent house-holder (yayamana) Invited Patanali to be a pnest
mn hs sacrifice



THE LIGHT OF PANINI

13. Patanjali: Seige of Saketa by a Yavana

1099

Panim's Yavana meant people of the borderland of PnthlVl It 1s proved by the
usages of couples called 'Yavana' and 'YavananI'. A mixed language, mixed culture,
as all borders are. Yum Veda 1s a bipolar root, meanmg both to 'unite' and to 'part'
Is Jew connected with Jehova, Vedic jhva, tongue as God? Katyayana's interpreta
tion of yavanan as 'a scnpt of the yavanas' mdicates a period when a happy
exchange of culture ceased to be * Some yavanas--probably a pars-u (Persian)
chief-had advanced as far as Saketa (Ayodhya) where people lived m harmony. In
the Ramayana the city 1s named Ayodhya, Invincible. In the Atharva Veda rt 1s an
adjective to the body of a spintual man.

Saketa and Madhyamka (madhyamka) are two cities, where the yavanas lad a
temporary siege Patanjali gave 1t as an example of a recent event. Kahdasa relatmg
history makes Raghu conquer yavanas, i.e., paraskas. So a long conflict had been
gomg on between the Indians and the Persians.

14. The language of Aryavarta: Veda, Panini and Patanjali

Who 1s an Arya? Arya 1s mentioned 36 times m the Rig Veda. It means a
straightforward spmted person ever-movmg to more hght for himself and for hke
mmded others. From ri, to move, to go, by a simple grammatical change (lengthen
Ing), 'r' becomes 'ar', with affix 'ya'r-ya. An arya becomes a RIsh by the
pathless self-path of Satya-dharma. A RIshi becomes a Ribhu, an ardha-deva, half
d1vane man. Thus 1s the Vedic chart of Progress. No racialism, no caste1sm. Only
character makes a man @rya.

The Aryas live mn Aryavarta, says Patanjah, bounded by the Htmavan m the
North, Adarsa-parvata mn the West, Kalakavana m the East and Panyatra mn the South
West. The South 1s left 1 the boundary-list, because it 1s bound by the sea with no
landmark to count. This has led people to mnferbut not established as truth 1-that
the South 1s excluded from the land of the Aryas'

(To be continued)

GAURI DHARMAPAL

Patanyalr's yavanas became aggressors The border had advanced



A VISION OF SRI AUROBINDO AND THE MOTHER
DURING MY PILGRIMAGE TO KA'ABA

OWING to the grace of the Drvmne, I had the luck of going on the pilgnmage to Mecca
(Haj) 1 1994 A.D There, I had prayed to the Divine and had completed all the
ntuals This was two days before I was scheduled to start for Hmdustan, the land of
my birth. Durmng these days, I vusnted the house of God, the Ka'aba, for the last
prayer. Hazarat Mohammad Payagambar has ordered that every person should say a
spec1al prayer for hs/her native land after completing the Hay. For fulfillmng thus duty
I v1s1ted the Ka'aba While I had been walkmg to the Ka'aba, all along the road I had
been feelmg that some conscious presence, which I felt as Sri Aurobmdo's consc10us
ness, was accompanymg me and provdmng me protection. There, at Ka'aba, I prayed·
"O God I Make our Hmdustan prosperous; grant 1t peace and tranquillity; grant that
Hmdustan gets lmked with all other countnes of the world by bonds of love and
brotherhood.'' When I was engrossed mn the prayer with eyes closed, to my utter
astomshment I saw Sn Aurobmdo and the Mother mn the Ka'aba I felt· "Sn
Aurobindo and the Mother are busy with umtmg Hmdustan with the countnes of the
world.''

The objective mn expressmng thus expenence mn words 1s that, accordmng to me,
only Sn Aurobindo and the Mother are the Twm V1bhutis who have been puttmg up a
constant labour for world umty by pounng love on every religion.

NAFISA AFRICAwALA
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AMONG THE NOT SO GREAT- X
DARA, PRASHANTA AND CHINMAYEE AND

OTHERS OF A FAMILY

DARA was born mto an anstocratic family of Hyderabad (on 24 October 1902)
Hyderabad was then a pnncely state ruled by the Nrzam. He was named Aga Sayed
Ibrahim. He came to Pond1cherry for the first time 1n 1926. He was hooked, yet he
went back several times, but fmally settled here Other members of the family too
came herearound 1927Dara's step-mother Tazdar Begum (a very beautiful
woman), s1sters Mehdi Begum and Zahara Begum and brothers Aga Sayed Ishaque
and Aga Syed Yaqoob Only Dara and one sister Mehdi Begum lved here, and
served the Mother and Sn Aurobmdo, till they breathed their last

They were all gven "Ashram names'' by Sn AurobmndoSayed Ibrahim was
renamed Dara He was mn one of hs prevous brths Aurangzeb's elder brother Dara
Shukoh of the Moghul dynasty whom Aurangzeb 1mpnsoned and killed Dara Shukoh
was a scholar. He translated the Gita and the Vedas mto Persian Dara Shukoh was, 1n
a much earlier birth, m the 5th century B C, Darus Hystaspes of Persia He was the
greatest of his dynasty Tazdar Begum remamed Tazdar, Mehdi Begum became
Chmmayee and Zahara Begum was changed to Sudhira The brothers Ishaque and
Yaqoob were named Prashanta and Rene

I have not seen Sudhra or Tazdar They and the others, when they arnved. were
lodged mn the part of the Ashram (mamn building) whch 1s now the Mother's Store
Room (near the Rosary Gate, to the East-ground floor) Later, of course, changes
took place Tazdar and Chmmayee hved for a tmme mn the corner house North East of
the School block Pourna hves there now

Chmmayee came at the young age of 20 or 21 m 1927. She looked very
"mushm" (at least that's what we 1magmed a mushm woman would look h1ke) She
had a gentle-looking face, usually a smile played on her lps We caught only
glimpses of her when she accompamed the Mother when She appeared on the Terrace
for what was called Terrace Darshan (over Pavtra-da's room) I thmk she held a
parasol over the Mother Chmmayee was the personal attendant of the Mother. She
was a meticulous worker, and showed some others how thmgs should be arranged for
the Mother She passed away, not very peacefully, a vIctmm of cancer, sometime
around 1948.

Sudhra and Tazdar Begum came and went but could not or would not stay here
permanently Rene was often here till, maybe, the early '50s. He even worked mn our
prnting press He was a handsome man, of far complex1on with a slightly Roman
nose (mn fact all the brothers had the nose said to be anstocratic). He was of an
average bmld He was a good worker He often fell back to his old anstocratc style
of lrvmng and workmg pleased with someone (worker or frend), he would reward
hmm off-hand, off-account and off-proportion He probably suffered from sleepless
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ness, 10 those days when he was hvmg m the Mother's Store Room, he would
restlessly pace the Ashram courtyard through much of the mght. I heard 1t said that
once he suggested to the Mother: "Mother, you have given very high and significant
names to flowers. Why don't you do the same with fnuts and distribute them to us?
We will enjoy them much more.'' Not much 1s known about him. He left this place,
as was his usual practice But then he went over to Pakistan and never returned. He
passed away there.

Dara was one of the earliest legendary figures that I got acquamted with-and
what a figure' It was because of his figure that one came to hear of Dara He was a
colossus. It was proverb1al to say of anyone of bg dimensions, 'He 1s a Dara.'' I too
when I saw him back m 1945 was, hke many others, a bit awed and, bemg a 9-year
old, also amused. But there was more to Dara than just great size. He was as large
hearted as he was large. This fact was well-known. He helped many a person mn need
of monetary help. We kids too knew of his large-heartedness.

In 1945 Dara lived m the bmldmg to the East of Golconde, across the road. He
lived on the first floor. The buuldmng 1s now named 'Ressus1te' (Resurrected--I
wonder why) The name came much later. Dara hardly came out of his rooms, not
even downstairs. Whether he wouldn't or couldn't was, and is, a very Justifiable and
unanswered question. Passers-by could see some of hum, s1ttmng at hs window, filling
Its frame. He would sit there and hail someone he knew He would then request him
to come below hus window and let down a string with a clothes-clp at 1ts end.
Chpped to 1t hung a newspaper or a chit that he would hke to be passed on to
someone or some place. Most obhged, for most knew Dara. We boys too did run such
errands for him, but later we drew our wages. Once mn a while two or three of us went
up to his room and started a conversation, mostly about ourselves. all about what we
did m school or the playground. Dara heard all we said patiently and with interest He
seemed very impressed and pleased. When we Judged that he was sufficiently
mellowed, we struck! We pleaded with him saymg, "Dara, please, we have not had
toffees for a long tame. Do grve us some '' He was so touched He would take a piece
of paper and wnte: "Standard Stores-please give the bearer 1/4 lb of toffees." Off
we would run to the Stores (Standard Stores was a general stores, then newly opened,
in the present Book Store below Ira Boarding-Dara had a credit-account there).

On the few occasions that we had a close and whole view of Dara, we were on
these "toffee-procurement" ventures. What most people saw enframed in the window
was, as the saymg goes, ''the tip of the 1ceberg.'' What we saw when we entered his
room was a white dhoti and kurta-clad colossus The tip was impressive enough. The
whole could have been unnervmg-but no, 1t was not. The face though large, with the
hooked nose, was charmmgly reassuring. Two large kindly eyes, round cheeks and an
mnocent, trustmg smile large enough to split those cheeks, took us close to him. He
wore hs har long. He had, mn earlier times. a thick well-groomed beard, now shorn
off, leavmg a clean shaven chm. Hts dress was always white dhoti and kurtaexcept
for a short period when he JOmed the Playground and donned a pair of shorts and
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sleeveless banian-a further treat for our eyes. Why was he so fat? Probably physical
mactivity and love of good food helped him attain those proportions. The short stmt
at the Playground didn't do much to produce any changes. We never saw him or heard of
hum participating in any phys1cal work. The only regular job I heard of, that he held,
was supervising the rmlking of a couple (or more) of cows m a remote past (when
cows were brought to the house and milked m front of the consumer/customer) This
was done mn the Ashram main building. (It had a very different topography then )

Dara had other dimensions too--of a d1fferent kmd He was a poet of sorts He
often wrote 2-4 rhyrmng Imes addressed to the Mother. Some are lost, one or two are
remembered by a few:

Mother, Mother, come to the pier
Do not fear
I am here.

or

Mother almighty
Fimshed is all my tea.

He surrendered everything to Her. He sold a huge house, and much of the money
from the sale he gave away to the Mother along with chuddars, and some of the
furnishings hke chandeliers, and other items that he brought over. (I beheve some of
the thugs are exhibited m 'Sn Smntr'' opposite the Playground ) But he was s1mple
enough to ask her for some money to buy himself (and mnc1dentally us) somethmg
more and d1fferent than that offered by the Dming Room. He would even send a
fnendly nckshawalla to get hum some briyam1.

Dara had, m his student days, managed the canteen Consequently he had formed
his ideas as to the quantity and quality of food to be served to others and to oneself'
Thus, coupled with hs large-heartedness, often put hmm on a coll1s1on course with
Dyumanbhai. A class1c case of ''the 1rres1stuble meeting the 1mmovable''. It was as
well they took different paths. Dara was given means to satisfy, at least himself

He was very simple-maybe too simple. Once, troubled by mosqmtoes, he
bought some mosquito coils to repel them. But he did not know about or did not have
the httle tm stand that goes with the coils So, he ht one, held 1t between his toes and
lay down. Fortunately Puramji came to know of this unusual method and told him
"Why don't you ask the Mother for a mosquito net?" He asked for one, may have
written "Mother, Mother, give a net for mosqmtoes--else I'll burn my httle toes'"
The Mother gave him a large blue net. He was so glad! He showed 1t off to
whomsoever he met.

Last, but certamly not the least of all, Dara was, let us say, the Adi-photographer
of the Ashram. His father was a good amateur photographer and Dara learned enough
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from him to shoot away here and there, thereby leavmg us a vast and valuable
p1ctonal history of the old Ashram, its mmates, and the times The photographs are
surpnsmgly clear and well preserved to this day Th1s 1s one pnceless contrbuton of
Dara's to us and to the Ashram And this he accomplished with an ordmary box
camera1 So hved Dara simply and qmte peacefully

He was shifted from Ressuscite to a house near the present State Bank and then
agam to the house where the Onya Karyalaya Press 1s now located He hved more or
less l1ke a recluse. He was also afflicted by some rare disease. The Mother asked
Prashanta to serve him and look after him. The Mother also asked a Reddy lady,
Bharat! Reddy (husband Venkata Reddy and daugher Jyoti) to help Dara. The disease
whittled down Dara and. I thmk, also affected his speech One day, I can't recall how
or who called me for help-I reached his house When I reached there, Dara was
s1tting m the bathroom, a towel just draped across hs thighs, and a minor cut on h1s
forehead A servant was there; he said Dara could not get up Dara himself could not
say much-he only made some mncoherent noses and made signs with his hands. We
tned to help him up, but he waved us away, with a bit of annoyance (so 1t seemed)
For a while I was puzzled Then a thought struck me-maybe prompted by his
actions I asked the servant to get out of our (Dara's) sight. Then I turned to Dara; he
smiled and let me help him stand with a support. I then wrapped a dhoti around him
and helped him to his cot I left after seemg that he was made somewhat comfortable.
Later I got a letter from Dara, thankmg me for my help-an unexpected and unusual
gesture from a dymg man, for mdeed a short time after (maybe a month or two) I
heard Dara was no more. (The letter, alas, was never preserved-I didn't even thmk
of domg it ) He passed away on 8 February 1966. The Great Helper of all had
reached out and helped hmm "UP"

What conclusions to draw on Dara? Or should we do so at all? To do so, lookmg
at hus phys1cal life, may or may not amount to much He did practically nothing-h1s
hfe was rather notable for that But the man was more than Just his (rather big)
phys1cal self There were depths mn hum which would be difficult to fathom. He had
his share of difficulties and hus share of experiences, all of which are borne out by hIs
correspondence with his Guru. How did Dara come here and why? Let us go back
two generat10ns His grandfather hailed from Lucknow He had a fortmtous misad
venture mn Bombay-he missed a ship-and had to wait for 15 days for the next one
(Somethmg to do with the HaJ pllgnmage ) So, for some reason or other he dnfted to
Hyderabad There he had a fortuitous adventure, savmg an mfluential and nch man
from drownmng, which led to a friendship and hs wntmng up a petuton for the newly
found fnend The letter was to a highly-placed governmental official or mimster, who
found the draftmg of the letter admirable and called the author (Dara's grandfather)
over to meet hum Thus event got hum a good post He rose hugher and hgher and
settled m Hyderabad Dara was now a Hyderabad,, dunng his studies he had a
Bengali professor who presented to him a book of Sn Aurobmdo This small seem
mgly ummportant event brought about by a devious route through two generations



AMONG THE NOT SO GREAT 1105

(mussed shp, drowning man, drafted letter, hugh post and shifting from Lucknow to
Hyderabad) brought Dara m touch with Sn Aurobmdo and changed the course of his
hfe and of his family. .

Dara wrote to Sn Aurobmdo. The followmg correspondence took place between
Sn Aurobmdo and his to-be disciple (I have paraphrased 1t):

DARA: Sir, I would hke to come to the Ashram to settle there
SRI AUROBINDO: NO, you are not yet ready.
DARA: When and how shall I know that I am ready?
SRI AUROBINDO: The "Call" will come to you

Dara was then readymg to go to England for his studies. So agam a letter to Sn
Aurobmdo

DARA: S1r, I am leavmg for England for my studies. If in mid-ocean the "Call"
comes, I wll jump over and swmm back.
SRI AuROBINoo: Now you are ready. You can come over to pursue your
Sadhana.

Would this be a good enough pomter to the real Dara-his surrender and smncenty
Dara may have let down a thought of his, chpped to a stnng, from a wmdow UP

THERE, and it hit me. So began this tale of a gentle giant dnd his family The stnng
is drawn up agam-so passing on the story, I fimsh here my telhng-unttl the stnng
is down agam !

Dara came to Pondicherry and Prashanta went to England.

Prashanta too amved m 1927 but went away in 1936, or maybe earher. He was not
here m 1945, but came some time later-that's when I met him. He was an mter
estmg character. Physically, and I may venture to say even mentally, he was very
''un-Dara''-like. Some facial resemblance persisted, but then, he was as thm as Dara
was fat. He would walk a mile while Dara took three steps.* Prashanta would be
satisfied chewmg a few peanuts while Dara may go m for a chocolate bar. When
Dara, on a rare, rare occasion, thought of fasting to reduce, Prashanta chided him
saymg, "Are theek se khao, aur dund bathak lag@o!'' (Eat well, but do exercises,

* I am reminded of the Puranic story of the compeltlton or race between Ganesha and his brother Kartukeya
--one fat, s1ttmg on a rat, the other shm, seated on a peacock The race was to start from Kd1la,h, the abode ot Shiva,
three laps round the Universe and finish at Ka1lash On the word ''go'' Kartukeya flew off mn a flurry of brght teathers
while Ganesha sat on his rat After one lap Karukeya saw Ganesha stall 1in Kalash, and flew on Second lap over, yet
not much change Third lap over, Kartukeya made a rumphant landing and saw Ganesha there wanting, no sweat but
a smile broke out on hs face-and he clammed to have won the race' Kartukeya protested, but lost the case Ganesna's
circumambulat1ons of the Umverse were thnce around his mother Parvatu, the Mother of the 1.Jmverse, who cont<1med
the Unverse, while Kartukeya mn a hurry did what is usually done
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push-thrus and deep knee bends) Prashanta was himself scrawny, of good height and
a fair complex10n but tanned well (he roamed around with a banian or without it and
a pair of shorts). Same aquiime nose as Dara's. They both were soft-spoken but spoke
of different things.

Prashanta was a very qualified man. He had done qmte well m his studies at
Oxford. He returned to Hyderabad and maybe tned to settle down and failed. He was
offered good lucrative posts but refused to accept them. When one to-be-employer
raused the pay, Prashanta was not very pleased. He sad, "Ma kutta kya..? (Am I a
dog?) that you hang a piece of meat m front of me and I am expected to run after
you''

Prashanta was also offered mamage proposals He would not surrender his
bachelorhood Many a prospective bnde and party had to leave d1sappomted. On one
of these efforts to entice him mto mantal bliss, fnends and relatives extolled the
virtues and advantages of mamed life. Prashanta agreed and seconded all their ideas.
He seemed to give in. People around were just sensing success when Prashanta
dropped a bombshell. He smiled and said, ''Look here, I too am a belever mn love,
mamage, etc. etc But I have one weakness (or habit), that I cannot get over once it
comes" All, especially the bnde's party were thmnkmng, 'Oh, what now?'' Prashanta
contmued, "From time to time I get an urge to travel. I cannot resist 1t. I leave
everythmg, home, hearth, family, fnend and wander off." This put an end to all
mamage proposals Who would wed their girl to such a gypsy? This wanderlust must
have overtaken hum and he walked out of his house and amved here agamn, probably
m the late 50s or early 60s. He recounted that he would, when leaving a place, follow
the railway tracks. His theory bemg that the tracks would lead to a station-any
station was good enough. There you could get some food. His favounte form of food,
on these wandenngs, was "mungphalll" (peanuts). He would munch those and walk
on and on. For most of his travels were done on foot, or tcketless travel. When he
amved here he was put up somewhere near Parc-a-charbon (1f not at the Park itself,
before 1t took its present posh form). He had many old fnends here and Bihan-da of
the D.R. must have been one of hs closest. He jomned hum m his work, washing
bananas and lemons He worked and moved around, scrawny, mn old khakhu shorts
and sleeveless baman, shaved head and usually with an unshaven chm, hunched
shoulders-he looked every mch the hobo that he was. He couldn't care less as to
what he looked like. Not many would take notice of him, much less think of engaging
hum mn conversation He considered 1t a blessing that people dud not take notice of
him. He said, "As soon as people take notice of you-you are in trouble" But those
who, undeterred by hus appearance, dd talk to him found hmm exceedingly interesting.
He talked slow and soft. His English was as you may guess the "Kmg's"-spiced
with an occasional ''s@la'' or some other Urdu or Hindi word (expressive 1f not
expletrve)

His work m the D.R. over, he may come out and head East, West, North or
South-as fancy took him Once I happened to meet him headmg from the Ashram
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North I asked him, "Where are you going?" He rephed, "Home." I said, "I thought
you lived m Pare?'' He said, ''Yes, I do But who says I should go by this road and
not by that and reach by the shortest route?'' He could be found walkmg away from
hus destination to reach it.

One day as I stood mn front of the Ashram, enJoymg a fine drizzle, Prashanta
happened by. He was 1n his usual attire, but perched on his head was a folded
newspaper that he held pressed down with one hand. I plucked 1t off his head. He
stopped and pleaded with me to return 1t. I happened to glance at the date-it was a
recent-a "yesterday's"-ed1tion. Feignmg surpnse, I asked why he was wastmg so
recent an edition. Someone could still be Interested mn readmng 1t Prashanta mn reply
sand, ''What, you call thus news? De Gaulle pulls Churchill's nose. He m turn twists
somebody's ear '' Intngued I asked him, ''Then why are you holding on so dearly to
this paper?'' He smiled a bit shyly and said, ''Oh, some well-wisher gives me the
papers. When a sufficient number are collected, I sell them and Behan and I go eat
some ice-cream." I couldn't but return his precious paper. I thought "How childlike
-mnocent and secretive these two old men are!" In fact they were two of the best
men I came across Not only I, but many who knew them hold the same opimon. I
recount a strange paradoxical story. Each one has to draw his or her own conclusion.

The story unfolds mn or around the D.R. There was a lady who took her breakfast
in D.R. every day. She did not eat the bananas-but took them and gave them as
alms. This was reported to the Mother. The Mother had, often enough, said that each
one should take only what he/she needs So the Mother instructed RavmdraJI to stop
giving her breakfast. She pleaded with the Mother. The Mother sent her to Ravmndraj
tellmg her to plead with him, as it was his domam of work. Be that as 1t may, what
was more mterestmg and mystenous (or meamngful) was what followed. Prashanta
and B1hari-da washed the bananas Prashanta would keep aside the bananas which he
thought were not good enough to be d1stnbuted at the counter. Sometimes there were
quite many. On hus way out Prashanta would dstnbute them to the urchinsjust
outside the D.R. This happened not long after the "lady's" mcident. So, Ravmndrayi
dutifully reported the matter to the Mother. The Mother told RavmdraJI, much to his
astomshment, not to admonish him. "Simply tell him not to d1stnbute just outside the
D.R He should go a distance away and do 1t." She then added, "You just don't
know how lucky we are and from where we get all these things.'' What to make of
this? Maybe best not to use our ever falhble Reason-Just swallow the information
and want

Prashanta was an avid cncket fan. The Nawab of Pataudn had been his classmate.
He had seen him play (play more and study less). India's late President Zakar Hussain
was also one of his classmates.

Prashanta was, it is sand, the much-disliked Aurangzeb mn one of hs previous
births. Strangely enough he was grven the duty of taking care of Dara-which job he
dud to the best of hus ability till Dara's passing away. (Paymng for sins committed 300
years ago.)
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Prashanta spent hus days simply, domng hus work, taking walks and telling stores
1f and when we needled him. Then, one fine day, he JUSt weighed anchor and walked
away, again on hus wanderingsbitten by the mugraton bug. Maybe he followed the
railway tracks. We came to know that he reached his mece's house (Sudh1ra's
daughter). He hved a few years domg practically nothmg (except smokmg), then he
too was gathered up-he may have followed a subtler "rail track" to reach his final
Station and destmat10n.

PRABHAKAR (BATTY)

You have only to aspire, to keep yourself open to the Mother, to reject all that 1s
contrary to her will and to let her work mn you--domng also all your work for her and mn
the faith that 1t 1s through her force that you can do 1t If you remam open m this way,
the knowledge and reahsat1on will come to you m due course

SABCL, Vol. 25, p 122

The Mother's Force 1s not only above on the summit of the bemg. It 1s there with you
and near you, ready to act whenever your nature will allow 1t. It 1s so with everybody
here (15-11-1936)

SABCL, Vol 25, p 157

The hghts are the Mother's Powers-many m number The white hght 1s her own
charactenstuc power, that of the DIvne Consciousness mn 1ts essence (15-7-1934)

SABCL, Vol. 25, p 83
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THAT UNASSUMING MAN

(6)

(Contnuedfrom the issue of October 1999)

GOPAL DASS was a born ascetic (fellow tramnees at the N.C C camps toasted him as
lal langotwal@) Hus morning and evenmg routine included a long cold bath (even 1n
fever), exercises, study of scnptures, prayers and concentration. He had noted all he
found useful mn the wntmgs of Sn Aurobmdo and the Mother 10 two dianes and made
mndces for easy reference-until the last week of his hfe he meditated dally on the
day's entry Regular work was as 10dispensable-hung prom10ently 10 his room was
Mother's "Let us work as we pray, for mndeed work is the body's best prayer to the
DIvmne ''s When he stopped Archives work, he took up the blessmngs packet work
from Knshna-d1.

Bouts of gddmness and ear-block, bestowed by long courses of antibiotics in
1992-94, became 10creasmgly more acute, and by 1996 it became difficult to go out
unchaperoned. He permitted the servant to accompany him, only so that she and I
may not be hanged by the Ashram authontues That December I was away for a
fortmght, the first time my fnends peeped m they were forbidden to come agamn and
when he urgently needed a doctor he waited until his afternoon servant came.
Doggedly he would totter to the Samadh1, the doctor's or barber's; a few times I held
hmm by one hand and pushed an empty wheel-char by the other, for s1ttmng mn a
wheel-chair was hum1latmng. "Who knows, Mother may give back my former
strength and balance?'' Finally, 1n keeping with Ind1a's soc1alst philosophy, hus body
went on frequent stnkes--doz10g off while he was read10g or eatmg, but he fought
on By sheer will-power, he got nd of the ungentlemanly dribble at the mouth and the
body's habit of dropp10g 10to namaz (a few times he even toppled over) wlule he read
the newspaper s1ttmng on his cot. From 26 Apnl 1998 his walks were confined to the
passage outside his room and finally to the room itself In the last few months he did
he down dunng the day, for my sake.

Thousands of times I argued "Your body has served you better than any slave;
can't you gve 1t some concession now? Is ascetic1sm our ideal?' The rare times he
chose to reply, he shot back "And how long have you 10dulged your body and vital,
which ought to have been instruments of your sadhana ? Haven't they now enslaved
you to ammal 10st10cts ? Is that our 1deal?°' One evening mn September 1997, the
misdemeanours of my vital-physical broke the camel's back. After a sleepless mght,
he wrote me a note "I cannot help tellmg you how uneasy, almost gmlty I feel
lettung you use my place the way you dd last evening. there 1s a lmut to everything
After all it is I who am responsible to the Mother.... You know my nature and also

1109
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reahse my pos1t10n and so I am sure you would now act wisely. It 1s better to avoid
an exchange of thoughts with me on the matter. What 1s needed is your unexcited
attention and dspass1onate thought followed by sustamned action.''

He never spoke about the long years of his own sadhana, but his mastery over
kama, krodha, lobha, moha, mada, miitsarya: desire, anger, greed, infatuation, pnde,
jealousy, was obv10us. He wished to see me achieve the same. To smt my nature he
chose this precept from the Panchatantra for me: ahiira mdra bhaya maithunancha,
samanyametat pashubhir naranam; dharmo hi tesham adhko vishesho, dharmena
hin@h pashubhh samanah: Food, sleep, fear and sex are common to ammal and man.
It 1s only dharma which dstunguushes one from the other.

Gopal Dass msisted on eatmg only the food from the Dmmng Room and tea from
the Dispensary at fixed hours and quantities and avoided discussing them. I could not
always provde hus evening meals on time, but he taught himself to accept that; th1s 1s
not easy, for due to a natural shnnkmg of their stomachs the old cannot eat much at a
time and get unbearably hungry between mealtimes. How many of them are humi
liated dally because their attendants do not understand this! Sometimes the servant
who was to replace me failed to come, but however late his dmner became he never
lost his calm. Only twice and only because the reason for my delay was a TV film, he
mildly asked ''Have we come here to watch these films?'' There was no third time
on that score.

His practical sep.se, founded on a vast expenence of hfe, made his Judgement of
characters surpnsmgly accurate and his advice heaven-sent. Often when I was de
pressed by personal or social problems he recited from a Ramachantamanas couplet:
Hani labh jvan maran yash apayash vdhu hath? A habrt of mine he strongly
objected to was cntic1smg· ''Even notlcmg defects or shortcommgs bnngs them m
perceptibly mnto oneself. Neither must you degrade yourself, that is as harmful as
denouncmg others. Therefore," he would conclude with his favourite Rigvedic ad
vice, 'let us hear and see only the good.' '8 From th1s psychic attitude sprang his
forbearance, unfa1lmg optimism and good humour.

Whatever he did, his concentration was total. In the street he never noticed what
did not concern him. I could always enter and leave his room without his knowledge
-whether he was s1tting on his meditation mat with eyes closed conversmg aloud
with h1s Ishta, or working at hs table, or domng something else. When not occupied
with any work, he recited some scnptural quote or other from memory No wonder he
never understood how sadhaks can feel bored, lonely or neglected and need tonics
hke soc1ahsmng, gossip, lght reading, TVto mention only the milder ones.9

k

Gopal Dass's unpretentious hum1hty and courteousness led Dr Dutta to label him
"unassummg". But to be truly unpretent10us one needs what Sn Aurobmdo calls
common sense " . lookmg at thmgs as they are without inflation or deflation''.o
Gopal Dass knew well the vanous hierarchies prevalent here, but concerned himself
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with only one-spmtual knowledge and self-mastery.' Pretensions engendered by
pos1t1on, knowledge, money etc or the1r lack neither fooled nor troubled him. And
his relationship with me, I took too long to realise, he had based on an undemanding,
uncondescending love only mn the last two months of hus lfe, did he pomnt out our
relative places in spmtual knowledge and self-mastery.

We first met in 1973 when I was shifted to the general stores m the Ashram
Press. Work brought us together smce he kept the Pubhcat10n Department's accounts
and stocks of paper. Our acquaintance deepened over the years due to his love and
knowledge of Ramchantamanas and the Gita until the cnsis in his health brought us
into each other's lives. Around 1992, with his body not responding fully to homeo
pathy, with no Ashrarrute to support him. his self-control and confidence weakened
and the unexpected gnawed away his planned future. He never tired of repeating his
gratitude to Sumantra and Dr Dutta whose mterventlon helped him get a good room
in Tnpura House where, he was told, a young resident was in charge of its dozen
elderly inmates. But this arrangement turned out to be only on paper. In this predi
cament he asked me to take charge of his physical needs, so demoralised was he that
in the next couple of years he often pleaded: "Give me full mstruct10ns on how,
when and what to do '' Alas, m the storm and darkness created by ''the Powers and
Appearances that still rule the earth-Nature' the oak and the l1on 1magmne they need
the help of reeds and mice! Unw1ttmgly, he mv1ted a great problem-my unre
generate nature. But even after he began "to see thmgs as they are'' (koi kisika
nahin!) he did not back out. He worked on me so silently that only now do I realise
the service he rendered me'

Barring s1m1lanty mn our phys1cal features, the backgrounds, natures, habits, 1n
terests, views, manners were worlds apart· a highly d1sc1phned nature pitted against
an 1mpulsave, disorgansed one. Like hus education hus speech was lteral and straight
forward, meant for senous practical hfe. Clever talk spiced with rhetonc, metaphors,
exaggerations, mnuendos, irony, satire etc. left him dry. Not that he was humourless.
One of his most memorable Jokes was: keshava keshun yass kari, Jass rpu h na kari;
chandramukhu mrigalochani baba kah kah jay. Lord, these hairs have done to me
what no enemy could have done, doe-eyed beauties pass by greeting me with ''Hi,
Grandpa''' No, des1sting from clever jokes was a yogc dec1s1on-the most innocent
exaggerat10n m a most casual conversation may invite dangerous consequences. What
then did hus 1magmnat1on feed on? Inspiring images, descriptions, precepts and advices
that he had memorised from Ramachantamanas, Gita, Upanishads and the Mother
and Sri Aurobmdo. Endlessly he chewed on them, derived endless peace and strength
and Joy. He had too a keen interest in collectmg facts in literature, science, history,
politics, sports, etc. But unfarruhar subJects (how do you explain the computer to one
who has only seen a couple of neat boxes and a keyboard, much less cd-rom, internet,
cyberspace?) and his tendency to take the pnnted word at face value often misled
him. This tnggered off arguments between us that were bound to remain 1ncon
clus1ve.
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It was not at all easy for us to steer through the inevitable m1sunderstandmgs,
fnctions and flare-ups that arose. As Bhartnhan says, seva dharmo parama gahano
yognam ap agamyah." Inmates of Tnpura House and adjacent houses were mvo
luntary auditors of my thousand blow-ups. Yet mexphcably, not even the worst of
them created a real fissure between us; my declarations, while stompmg out of his
room, that I will not step mnto hus room again, never lasted longer than an hour One
of the Tnpura House mmates, Surrutra-ben, was often a concerned spectator and
always she laughed away my rantmgs with· "Cool down You two cannot survive
without each other Don't you see that your relationship 1s rooted m past lrves?'' She
knew very well his attachment to me-she had borne its fiery brunt the day I, bemg
sick, had to send a replacement; she knew that his room rather than mme was my
"home". Yet our empathy faded to prevent these sk1rm1shes, dunng which surfaced
the bhnd stubbornness of our mhented preJud1ces, the equally stubborn ignorance of
our ego1stc thoughts and habits, our subconscrent or suppressed emotions, our blind
spots, etc. But, bemng fully attentive, fully tramned to receive thus ''ramn of God's
bounty" Gopal Dass benefited more than I did

Sn Knshna brushed aside Shishupala's msults and taunts until they touched one
hundred; then off flew Shushupala's head Even so, hs disciple and namesake gave
me a very long rope-until, m the rruddle of 1998, after a long v10lent monologue I
had begun to cool off. Like Sn Knshna, he too cut off the arrogant head with the love
of the sthutaprayna. It was hus strongest and longest admonishment I grve only a g1st
The real question 1s not who 1s nght mn the present issue but whether you are aware,
when succumbmg to such outbursts, to whom you are talkmg No one has ever dared
treat me the way you have done Sometimes you have abused me m front of servants
Do you reahse that I will die soon and that the opportumty the Grace gave us to learn
from each other will soon end? At first I could not bear your taunts and msults and
wept at my helplessness. But I taught myself to remam calm and offer all you were
saymg and doing to the D1vme But have you learned anything? You are conscious of
your defects and weaknesses and often speak to me about them and are contnte, but
have you mastered them yet? Do you know how hard I have worked to correct the
shortcommgs and defects m my nature? For decades I have plucked out detail after
detail of my nature, ident1fymg, analysmg, punfymg, offenng them up for change,
regularly, relentlessly And you? Your resolut10ns, enthusiasms, efforts never last
You will weep when you recall all thus You will repent you wasted thus rarest of
opportumties ''

And 1t was that last and most lovmg upadesha with which Gopal Dass concluded
when I started applymg ghee and sandalwood powder to his body mn the cremation
ground. A stream of JOY mvaded me, tangible and unmistakable, 1t was the backward
glance of one who has reached the Mountam peak, the Mother's arms of Bhss. And
as I lighted the flame on hus chest, helping hmm abandon the vasansjrnan, my heart
echoed, vbratng my entire body with hus recrtaton of the crux of the G1ta "Mam



REMEMBERING GOPAL DASS GUPTA (1912-1998) 1113

anusmara, yuddhya cha... Mam anusmara, yuddhya cha.. Mii.m anusmara, yuddhya
cha. Mam anusmara, yuddhya cha. "14

(Concluded)

SUNJOY15

Notes

4 One weanng a red loincloth-customanly worn by renunciate,
5 Collected Works ofThe Mother, 14 321
6 Here dhanna would be ' to hft all the movements ofthe bemg to the level of the highest consc1ou,ness and

realsatron already attained '' Collected Works of The Mother, 14 67
7 Sunahu Bharat bhav prabal, blakha kahyo munun@th,

hint labh jvan maran vash apayash vdh hath

Hear O Bharat, De,tmy 1s all-powerful, said the sage full ofemotion, harm, gain, hfe, death, fame, ill-fame are all m
1ts hands

8 Bhadram karnebhuh shrunuyma deva, bhadram pashvema aksh1bh1h vaJatriih

May we hear with our ears what 1s pure, may we see with our eyes what 1s holy Rzgveda, I 89 8
9 "One who fears monotony and wants something new would not be able to do yoga or at least this yoga

which needs an inexhaustible perseverance and patience " SABCL 23 630
10 "Common sense rs not loge (which 1s the least common-sense hke thing mn the world), It 1s simply

looking at things as they are without mflaton or deflation-not mmagmnng wld mmagmnatons-or for that matter
despamng 'I know not why' despair," N1rodbaran's Correspondence with Sn Aurobmdo. 1983, pp 156-57

11 The central mantra ofhrs life was thus couplet from Ramachartamanas
liih1 JO ruche so J..aro, moko to Ramako nama kalapataru, kal kaly@na pharo

Let each do what he wll, for me the Lord s Name rs the wish-yielding Tree, which brings forth the surest well-being
in the Kah Yuga

12 SABCL 25 2 Cf ' what we most suffer from m our outer hfe and its reactions upon our mner hfe 1s the
imperfection of our relat10ns with the world, our ignorance of others, our d1shannony with the whole of things, our
mnablrty to equate our demand on the world with the world's demand on us "-SABCL 19 974

13 Mauniimnuka, pravachanapatuh viirtulo 1alpiiko vii,
dhrstah prshwe vasat cha, sadii duratash cha apragalbhah
Kshiintyii bh1rur vad1 na sahate priiyasho niibh1Jiitah,
sevii dhanno paramagahano yognamap agamyah

If he 1s s1lent he 1s dumb, 1f eloquent 1s flattering, argumentative, garrulous even, If he sits near 1s rude, 1f keeps a
distance 1s immature, 1f he endures Insult 1s a coward, If does not Is of low birth, the path of service 1s supremely
difficult even for the yogi -Bhartnhan, Nltlshataka, no 58, Cf SABCL 8 185

14 The context needs at least two shlokas ofchapter eight

am yam vapt smaranbhavam tyayat ante kalevaram,
tam tamevatt kaunteya sadii tadbhiiva bhiivltah (6)

Whatever form of bemg one remembers whde leavmg his body at the end of his hfe, to that very bemg, 0 Kaunteya
(son ofKun11, here ArJuna), does he go, his consciousness bemg alway, full-of-that

tasmiit sarveshu kaleshu mam anusmara yuddhya cha,
may arpta manobudhhh maam eva eshyas asanshayam (7)

Therefore at all time, remember Me and fight, with thy mind and understanding given up to Me, to Me venly shalt
thou come beyond any doubt

15 With unstmntung edrtonal help from Ganapata-bha1 and Bob Zwicker



REMEMBERING KAMY (KAMALESH PATEL)
(A fnend remembers his semor in the Ashram School whose hfe was recently cut

short by an untimely death )

Ir was mn the md-srxt1es that some of us joined the Ashram School; we came from
different classes, regional and linguistic backgrounds, from different parts of the coun
try. A sigmficant section of our classmates, however, came from elsewhere. These
were the Indian children from the exotic East Afnca. The1r GuJaratI parents, as
lawyers, busIOessmen, teachers and other profess1onals, served the Bntsh East
Afnca· Kenya, Uganda, Zambia and less frequently Tanzama We did not then know
of the term diaspora-the Indian people and culture spread IO different parts of the
world: Fiji, Malaya, Gumnea and the West Indies For me 1t was a mystery, and a
matter of pride, that my fnend Kanu M1stry's architect father could erect bmldIOgs as
promIOent landmarks in the heart of far-away Na1rob1, or that other Indians hke A. B.
Patel could exercise so much IOf!uence in the cultural and political life of the1r
adopted country That was before the xenophobia of a Kenyatta or the "hate Asians"
campaign unleashed by Id Ammn of Uganda m the seventies The srxtes were compa
ratrvely idyllic. The Gujarat children, lke the Bengals during the war years m the
forties, contributed enormously to the composite culture of the Ashram commumty.
Later, we shared the pain and anguish of therr parents who as the citizens of the
Queen were reluctantly accepted by England. The images of the homelessness of the
Asians Jostled for space IO the pages of Tzme and Newsweek with the pictures of
horror that emanated from Vietnam around ths time.

The hfe of all the expatnate famles that came to the Ashram from East Afnca
was not a bed of roses. Calamity struck early my fnend Kamy (Kamalesh Patel) who
had lost his parents when he was a mere fifteen. That 1s the time he learned how to
cook so that he could feed and take care of his brother and sisters. He had of course
heard of the Ashram. His uncle (father's younger brother) Chmanbhai Patel who later
became a French teacher IO the Ashram school and led a dedicated life till his recent
passing, had a call for the hfe of yoga. Kamy too was bitten by the same bug. With
the permiss10n of the Mother granted through Ch1manbhai IO 1966, he moved to
Pondicherry with hs whole famly-hus brother Nalmn and two ssters, Ila and Geeta.
JayabharatI was already there. Later mn lufe, whenever we met in England, IO reflec
trve moments, Kamy would rem1sce about hs early hfe. How brave and intrep1d
must have been the young lad who could take such a courageous decision single
handed, I often wondered. We had returned to the same topic last week as I left him
at Heathrow airport IO London. He had thoughtfully come to drop me despite his busy
schedule. Last nght, the phonecall came that Kamy was no more! He had passed
away, the message said, by a second heart attack

What does the sudden death of a schoolmate mean? To us IO the Ashram, as we
grew up IO the commumty, deaths basically meant older Sadhaks and Sadh1kas
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passmg away at npe old age We felt sad, and on occasion, gneved when we were
particularly close to some But there was perhaps a sense of mnevtablty of the event
and acceptance of the fact of death However, the death of a contemporary comes
v10lently, often causmg bafflement about the meamng of such events and the strange
ways of God I The first news of the death of a semor m the Ashram school came
mn the seventies. The death of N!ladn BanerJee, by all accounts, came as a shock
Bnght and unconvent10nal. N1ladn and his group caused a strange fascmnat1on mn some
of us

The news of Kamy's passmg, equally Jarnng, was somewhat different. Our
generation of the Ashram students left the Ashram school m the seventies In1tally,
Kamy took up a pnvate sector Job m Baroda with Tulu Chem and excelled He
marned Ind1 (Indira Patel), a fnend from the Ashram School who came from Zambia
Later both left for England By the time I met Kamy m London m 1990, both had
good Jobs, were estabhshed at Harrow, with two children. Kamy had d1stmgmshed
himself at the middle management cadre of the Brtsh Telecom, a rare feat for an
1mm1grant to break through the class, race and cultural prejudice of the Brtush
bureaucratic system

All those who came mn contact with Kamy knew him to be an unusual persona
hty Mature, balanced, sharp and perceptive, he was well-read and articulate How
ever, 1t 1s not these attnbutes that made him stand apart It was his deeply moral and
spmntual qualities that did' We have rarely received so much of love, generosity and
cons1deraton from anyone else' For any visitor from the Ashram, Kamy was always
there Hrs job did not matter, hrs duties and responsiblrtes towards hs wife and
children dud not come mn the way of hs charactenst1c and spec1al warmth Th1s
seemed to be hrs yoga, hrs smngle muss1on 1mn hfe

Regardless of the number of trips one makes, there 1s nothing more disconcerting
for a v1s1tor from India than to face the 1mpersonahty and anonymity of the West
Time too 1s a rare commodity there Remarkably, and quite mexphcably, Kamy
always found time for his fnends and v1s1tors He was always the last to retire at
mght, to do the dishes, the laundry and to lock up the house He was also the first to
get up The v1s1tor at his Pmner Hatch End residence may not have recovered from
Jet lag, but Kamy would have planned out with meticulous care the plan for the day
for the vis1tor. ''Take the blue line mn the 'underground', get off at Victor1a, go to
Trafalgar Square And take care to return by 6 p m Give me a call and I will pick you
up Or come straight and pick up the keys to the house. You'll fmd them beneath the
doormat '' Alternately, dunng the busy hours of the day he would call from his
office "Have you had your lunch? Help yourseif' Or wait for Vkn or Sachu to serve
you some sandwiches!'' On the other hand. one's foolishness and occasional stup1duty
always met with an understandmg srmle. never a repnmand 11

Kamy was always hke a rock' His presence remamed with us dunng the entre
tnp and beyond Cambndge, Nottmgham, Oxford and even far away Texas Early one
mormng m February 1991, Kamy was answenng a long distance call to Austmn.
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Texas, as I was preparing to leave for the airport. He assured me that he would be
there at Heathrow to receive me And he was there on the dot'

How could a person give so much of dsmnterested love, I wonder. Kamy always
kept an 'open house' Ind1 and the children, V1ku and Sachu admired and followed mn
hs footsteps They, along with the other family membersBababha1, Ila, Bharat
ben, Geeta and Nrtmnalways worried for his health, the stram caused to his body

Iand mind by hs constant exertions But Kamy would not hear anything of 1t Nor dud
the first heart attack-as a danger s1gnalmake any difference to hmm, or hus des1re
to help others

It was mn the small thmgs of day-to-day hfe that one saw the real quahty of
Kamy's heart, hs deep sense of generosity and sens1trvuty to fellow human beings
When perfect strangers would pile you with items to take back for their relatives,
Kamy's constant worry was "How will you carry your load of books? What would
you do for excess baggage? Do you have enough money? I shall make sure that you
depart safe " He would brush off all our disclaimers

His sisters always say that Kamy was hke a father and mother to them Ths 1s
entirely true' His dally hfe would not be complete without a call to Bharati-ben,
Geeta and N1tm, or penod1cally to Ila at Pond1cherry. Despite differences mn tempe
rament, he always had a special bond with his brother Nalmn mn Germany All these, a
vis1tor eas1ly notced As for the other Ashram children mn London-Dharm1, Malu,
Poppy, Bharat and Chllu-they too always relaxed because Kamy was always there
as a brother

Today, Kamy, you are mn another world Like the pure at heart, you too have
hastened your departure. You have left us to a poorer world It 1s to the Patel family
you were born But you departed as a member of the "golden cham". What could be
a greater gift to life than thus

SACHIDANANDA MOHANTY

Poems by Amal Kiran and Nirodbaran
WITH SRI AUROBINDO'S COMMENTS

Price: Rs. 50/

Sold by Sri Aurobmndo Society and SABDA



BOOKS IN THE BALANCE
From the Editor's Desk: Some Socio-Spiritual Perspectives. Shyam Sunder Jhun
jhunwala Sn Au1obmndo's Acton, Pond1cherry, 605 002. 1998 126 pages Rs 95

THERE has always been a problem m mtroducmg Sn Aurobmdo to the newcomer He
is generally considered to be a great scholar who gave up the worldly life to become a
recluse and set up an ashram for yoga. Now what 1s thus yoga? S1ttung s1lently mn
med1taton for hours and hours? Or 1s 1t something more? Such a questuon seems to
have assailed Surendranath Jauhar when he went to Pondicherry m 1939 out of
cunosity He was surpnsed by what he saw.

''We saw no such dstmnctuve feature m the des1gn and architecture of the
buldmng which could even famtly suggest that it was an Ashram When we got mto
the buildmg, we saw a number of people, all m simple and neat dresses, and some
even m pants, coats and neckties but no samts or sannyasis, no monks or mahants, no
shaven heads or1atadhiins, no bare-bodied bhaktas or saffron-robed sadhus, no tzlak
dh@rs or kan phatas Nerther did we spot any temple, moorts or granths (scrp
tures)."

The ultimate aim of the Mother and Sn Aurobmndo was to transform the human
mto gold, and this cannot be done m isolation Every particle of human endeavour
had to be taken up for the transformatory process. Editmg was one of them. The
Aurobmdoman aegis has given us some bnlliant editors. Nolim Kanta Gupta, K D
Sethna, M P. Pandit, Karunamayee, Shyam Sunder Jhunyhunwala

To be an editor under the Aurobmdoman banner is no easy task Lofty idealism
by itself will not stand. One has to keep one's ears close to the ground reality while
the eyes must need peer mto the beyond, far above the mental planes of conscious
ness. This defimtely calls for some delicate balancmg act. It 1s hard to walk on the
mud of humdrum life without gettmg patches of scandal-clay on the feet; nor 1s 1t
easy to zoom to the stars without being scorched by the fires of spmtual advance
ment The armour of total faith m the Mother alone saves the Aurobmdoman editor
all the time Shyam Sunder has that fanth This 1s what has made Sr Aurobndo's
Acton a presence mn the magazme mdustry of India

The aim of the magazme has been the same as that of Arya when it was
published more than eighty years ago. As the Publisher's note for this selection of
editonals (1986-97) says, the magazme is published "to promote India's resurgence
m the light of the spmtual v1s1on of Sn Aurobmdo and the Mother and to present
Aurobmdoman perspectives for the &olution of problems bemg faced by human
society.''

R. Y DesLpande's foreword deftly touches the nerve-centre of the collect10n
Here 1s an editor who goes beyond Journalism and bnngs forth an Ind1an affirma
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t10n" to his wntmgs What are "Indian values"? Not to hve for oneself but for the
Drvmne that has mamfested as the commonalty The 1dea 1s best expressed by one of
Shyam Sunder' s anecdotes

''Once a boy received, for recrtmng a poem, a gift from the kmg of the land, 1t
was a gold necklace He gave 1t to his mother. The mother had promised to give the
first earnmg of her son to the maid-servant It was too much of nches for her She got
a pond made for the village ''

Commentmg on this anecdote about the da ka talab retold by Shyam Sunder,
R Y Deshpande says with mfect1ve smcenty

''This 1s more than a mere anecdote; 1t 1s a part of our history It 1s the spmt of
India Yes, 1t 1s m that spmt we proclaim the glory of India The young Dhruva did
mtense and steadfast tapasya for years and pleased Brahma A boon was granted to
him He desJred the well-bemg of the world, swastyastu vshvasya. Such 1s the Indian
tradition. Such 1s the boon for which the Ind1ans have to do national tapasya In 1t the
Ind1ans have to 1dentfy themselves with Inda ''

Shaym Sunder provides a golden work-book for undertakmg such a natonal
tapasya We begmn with a concern for the ecological degradaton mn Inda and mn the
course of readmg the volume learn a lot about the nation, the world, Pond1cherry and
the Ashram The mosaic patterns yield a certamn organ1saton pol1tics, relg1on,
economics, art, architecture, Indian culture Whatever the subject, we come away
elevated a httle. Shyam Sunder does not shy away from seemmgly ticklish quest10ns
''Who 1s an Ashramte?' The Mother's defmnrtuon of an Ashram1te 1s one who has
''resolved to consecrate hs life to the real1sat1on of the service of the D1vme ''

Usually 1t 1s a pleasant adventure to walk with Shyam Sunder observmg the
spaces of India, analysmg the thought processes of people, and prom1smg oneself to
be an ideal wamor m the Mother's camp to usher ma better tomorrow. It 1s true there
1s a world cr1s1s, asur1c forces do wander 111 1deahst places, pseudo-gurus flounsh and
men crave for mstant nches But Shyam Sunder will not allow himself to be drowned
mn gloom He would rather hsten to Rush Narad answermng Savtrr's mother Queen
Malawi "Was then the sun a dream because there 1s mght?' ·

What makes these bnef articles so emmently readable? It us the certamty: "Peace
will come from within the d1sarmament with1n.'' There are the bnef msert10ns of self
cnt1c1sm Shyam Sunder does not care to speak of ''you''; 1t 1s always ''us''. These
Insertions come not mn the style ofprabhu samhta but as rummat1ons mn the spaces of
one's own silence

If Mother has said somethmg whch surts our hkang or desre, we quote
Mother's Drvinrty If Mother has sand something which does not surt our lkmng or
desJre, we say that we should not make a rehg10n of what she has said ''

Like the parables mn the Bible. Shyam Sunder has a fund of stones to dramatise
nght thmkmg and chase away wrong attitudes. The Mahabharata 1s a favounte haunt
for gathenng tales There are other spaces too You never know what the next entry 1s
gomg to brmg. Effortlessly the teacher uses his pen The Itahan artist Domenichmo



BOOKS IN THE BALANCE 1119

;trugghng to please the hardest taskmaster mn the world, who is none else but himself
he Zen master Nan-m teaching others how to avoid self-opm10nated gabblmgs; the
emperor Augustus recervmng instruction from the Greek phlosopher not to take
important decis10ns when angry without first counting all the letters of the alphabet,
ind the fisherman's wife who could not sleep 1n the house of her fnend who had
mamed a gardener because of the fragrance of flowers.

Some of the ideas that have been confounding us m recent times are also touched
Jpon by the author Who 1s a Hindu? Often 1t 1s used mn derogatory terms and the
word 'Hmndutva' has become a stigma lashed around by self-styled 'secular' Indians
How has this come about? The attempt to please the non-Hmndu vote-banks 1s not the
only factor that has led to this loss of pnde and esteem on the part of Hindus to call
themselves as such. Shyam Sunder takes a pragmatic view.

'The most important cause seems to be the eros1on of values from our hfe For,
Hindu1sm enjoms a life of discipline and hugh values, and m ths century we have
now taken to a hfe of matenal ease and comfort and luxury, regardless of and at the
~ost of all other values Once havmg become votanes of this exclusively matenahstic
m<l v1tahst1c hfe of money and pleasure, the contradiction of callmg oneself a Hmdu
became too obvious In a way 1t 1s but fair-even though unconsciouslyto renounce
the Hmdu nomenclature m these circumstances.''

The two articles titled "India and Pakistan" are superb. The bnef JOttmgs
challenging us to "Thunk 1t Over'' gift us with a sense of discovery after we go to our
fay-to-day work with the mmnd expenmentung mn the laboratory of thought. For
mstance this spray as we step forward towards the new millenmum.

'''Love thy neighbour.'
The 20th century 1s passmg smce Chnst said 1t
Yet neither the Chr1stans nor the non-Christ1ans have been able to live up to this

::ommandment Neither the developed nor the undeveloped communities love thelf
neighbours Thunk 1t over ''

But such thmkmg could also envelope us 1n gloom, smce not all of us have a
helpmg hand m the spmtual realms of yoga For these aspirants too, there are Imes
that can be memonsed and repeated withm:

"Man's most prec10us offenng
1s of oneself ''
"Excels1or.
Go higher
And deeper
And wider''

From the Editor's Desk 1s a defimte help to go high, go higher, dig deeper, grow
wider. And to aspire.

PREMA NANDAKUMAR



Students' Section

THE NEW YEAR
THE moon had nsen mn the sky,
Ever as dazzlmg and bnght
Never did I wonder why
It was so beautiful tomght
It was hke a ma1den m gold
Stanng mto my eyes,
I would give my life just to hold
Her tears, when she cnes
0 yes, rt was hke heaven,
Enchanted as I stood there
Watchmg the clock past eleven
And I would dare,
To whisper to the wmds about my love,
Which 1s so soft and tender
Like a loving whte dove
With feathers of splendour
The moment I was to remember,
And to chensh m my heart,
Even mn my dreamy slumber
It shall haunt, never to part
The mght or the New Year eve,
The moment shall forever last,
A time when one shouldn't gneve
About the long-gone past
Mmutes fly, mmutes are few
And minutes continue,
Towards the year so fresh and new
When the sun's rays shme on the dew
The sun wakes the entire sleepmg world
To get up and wish the New Year,
And everyone utters out a word
Without sheddmg a smgle tear
Happy New Year 19991
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